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INTRODUCTION. 



The following " Correspondence^' has arisen from a 
visit which I paid, in 1854, to the Jesuit College at 

« 

Le Pay. In returning to England from Nice, I was 
tempted to diverge from the beaten track of the 
Rhone, partly to see the interesting volcanic district 
of the Ardfeche, but chiefly to ascertain the progress 
of the Gospel, especially in some districts of which I 
had heard some interesting particulars. After sur- 
veying Dr. Cook's admirable schools at Nismes, with 
great satisfaction, I proceeded to Le Puy, where I 
met with every courtesy and civility from the Count 

, to whom I had letters of introduction. He was 

so pressing for me to see the Jesuit College, a little 
way out of the town, which he spoke of as decidedly 
the first establishment of the kind in France, that. 
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• wearied and unfit as I was for the additional fa- 
tigue^ I yielded out of consideration for his feelings. 
As far as I had the pof^er of judging^ k does 
seem to be an admirably arranged institution^ and 
the real kindness and attention which I received 
from the brother who took me over the premises 
made an impression which filled me with a longing 
desire to be a channel of spiritual benefit to him. 
And this led to my addressing him on my return to 
England. He has declined further correspondence^ 
except of a general character; but this has not 
diminished my feeling of interest and regard ; and I 
trust that I shall not cease to follow him with my 
good wishes and prayers^ that he may indeed be 
taught of God, and by that teaching be effectually 
led into the knowledge of all saving truth. 

Our conversation on religious subjects was in- 
terrupted. We were walking in the beautiful gar- 
dens, when, coming to the end of a terrace, a fine 
view of the town of Le Puy presented itself. ^' You 
are aware,^^ said he, " that they are about to erect a 
statue of the blessed Virgin, as large as life, on the 
top of that singular rock hanging over the town, 
five hundred feet high ? It will be a very imposing 
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object/' *' Yes" I replied ; " and very imposing 
indeed it will be/'* This led to the conversation 
referred to in the letter to -my friend, which is the^ 
first in the series of correspondence. 

A judicious and experienced friend in France, 
who is a competent judge of such matters, is so 
deeply impressed with the conviction that Mariolatry 
is gaining ground in that country, with its lofty 
pretensions, that he deems it just now the promi- 
nent error of Romanism to be combated in every 
possible manner. And he is in haste to publish the 
"Correspondence" in French, as a favourable op- 
portunity of exposing its fallacies. 

But I have thought it desirable that it should 
first appear in English. It is well that we should 
hear from their own mouths what the advocates of 
the dogma have to say; and it is well and specially 
grateful to do so from the mouth of one who writes 
with as much good spirit and amiable disposition, 
and acquaintance with the letter of Scripture, as he 
does with intelligence and originality. But, alas for 

* It was lately stated in the newspapers, that the Emperor 
has given some pieces of cannon brought from the Crimea to be 
recast for the formation of this statue. 
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Romanism! in that very originality where do we 
discover the boasted unity of that Chiu'ch ? Are 
the Romanists as a body, lay or clerical, inclined to 
concur in the views of my Jesuit friend ? How 
many will discover a theory which has never entered 
into their contemplation? How many will pro- 
nounce it wholly unintelligible and obscure ? Who 
amongst them is prepared to yield the point, as my 
friend does without hesitation, that Mary cannot 
hear prayer — that no created being can — that it is 
the sole prerogative of God to do so ? Let the Ro- 
manists weigh well the testimony of this able and 
enlightened advocate. 

I trust I am open to conviction ; I do feel the 
issue of truth to be too momentous to admit of pre- 
judice : but I must honestly confess, that whilst I 
think there are sentiments here broached which are 
at variance with those popularly entertained by the 
members of that Church, there is that which mys- 
tifies and obscures, instead of elucidating ; and that 
the whole tenor of my friend^s theory is calculated 
to add to the difficulties with any candid mind of 
receiving the dogma of Mariolatry rather than aid- 
ing the adoption of it. 
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I have only to add^ that I felt so much the im- 
portance of taking grouncl on such an occasion 
that was entirely tenable and safe^ that^ distrustful 
of myself, I called in the aid of a friend with my 
replies to the Jesuit, whose experience and course of 
reading better fitted him for the purpose, and 
that any merit which attaches to them belongs to 
him rather than myself. 

If the removal of error and the promotion of 
truth be in any degree the result, we shall be equally 
ready, I am sure, to give God all the glory, from 
whom alone every good and every perfect gift 
cometh. 

m 

W. Carus Wilson. 



St. Boniface House, Ventnor, 
Dec. 21, 1855. 
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the globe, aod that in the same moment. From whence 
it conclusively results, that if the Virgin can hear those 
prayers, and, still more, has the power to extend any 
beneficial consequences, in any way whatsoever, on 
behalf of the supplicants, she must be omnipresent, 
omniscient, omnipotent, ubiquitous — in fact, invested 
with the attributes of Deity. 

I begged you, if possible, to solve my difficulty. 
You immediately assurecl me that my conclusion was 
correct and inevitable ; but that I was wholly wrong in 
my supposition, that the members of your Church pray 
to the Virgin. You fully admitted that she could not 
hear prayer — that none but God can. I expressed my 
increase rather than diminution of perplexity. ; for I am 
well acquainted with your books of devotion, both public 
and private, which are replete with litanies and petitions 
directly addressed to the Virgin. Not unfrequently is 
she called upon to comm^ind her Son in favour of the 
supplicants. In fact, this is so well known that I deem 
it needless to adduce proof. I pressed you to explain ; 
when, fully admitting again that none but God can hear 
prayer, you stated that the faithful only pray to God, 
and that they pray to him to befriend them with the 
Virgin, that she may propitiate the Son on their be- 
half. I must confess that this view of Catholic faith was 
entirely new to me ; but I must own that the astonish- 
ment which existed at the time, and which I ventured 
to express to you, has not at a]l subsided, nor do I feel 
my perplexity the least diminished. For it is impossible 
in a matter of such vital interest to needy, helpless 
sinners, to reject the aid of unerring wisdom as afforded 
in Holy Writ; and the more I contemplate its testi- 
mony, the more I am constrained to assert, that while 
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the Scriptures nowhere recognise such a process, they 
repeatedly and most distinctly point out another way. 
You say you pray to God to befriend them with the Virgin, 
that she may propitiate the Son. Christ says, " I am the 
way, the truth, and the life : no man cometh unto the 
Father but by me." (John, xiv. 6.) And again, St. Paul 
says, " Through him (that is, Christ) we both have 
access by one Spirit unto the Father." (Ephes. ii. 18.1 
I could easily multiply passages of a similar import, and 
all showing that Christ is the direct way, and the only 
way, for a fallen sinner to the Father, and not the 
Father to the Son ; while the Scriptures are entirely 
silent on the subject of the Virgin as a medium of com- 
munication in any way whatever. 

Now, dear Sir, I am sure your candour and gene- 
rosity will induce you seriously to reflect on the nature 
of my perplexity ; and since the explanation you were 
good enough to give me has only increased rather than 
relieved it, I am sure you will excuse the liberty I am 
taking in begging you to favour me more fully with your 
sentiments on so important a subject. We both feel, I 
am sure, how dependent the fall has made us on the 
great mercy of heaven, in which are involved the inter- 
ests of an endless eternity. But if God has appointed 
only one way of access, through which he will deign to 
impart his grace and mercy, how infinitely important it 
becomes, to be satisfied that we are thankfully and 
humbly availing ourselves of that one way ! 

I shall anxiously await your reply, and with pleasant 
recollections of your friendly and courteous attention, I 
remain, 

Very faithfully yours, 

W. Carus Wilson. 



OOBBESPOKDENCE WITH A JESUIT. 



No. II. 

VcUs, prh Le Puy, Haute Loire , 

11th July, 1854. 

Deab Sib, 

Your letter, which mj excellent friend M. de 
TEguille brought me yesterday, caused me no slight 
pleasure; for besides the kind and gentlemanly style 
in which it is written, and which has been the more 
pleasing to me as it forms a stronger contrast with 
the violent tone which French Protestants generally 
think fit to use in their discussions with Catholics, I 
found in your letter the unmistakable expression of a 
sincere desire to know our true doctrine on questions 
which unfortunately divide us, and on which we should 
soon agree if we could once well imderstand each other. It 
is high time that all those who sincerely love the Lord 
Jesus, and cordially wish to see his kingdom extended 
over the whole world, should cease to fight against each 
other, but should rather unite all their strength to 
oppose the invasion of infidelity which surroimds us 
on all sides. That so desirable a union would be easily 
effected, I think, if all those who are by their birth 
estranged from the Catholic Church were candid enough 
to do what you have done with me, and inquired from 
Catholics themselves their real tenets, instead of abusing 
them for holding doctrines against which they have 
never ceased to protest. The present instance will 
show you how easy it is to misunderstand each other, 
even when the greatest care has been taken to state 
clearly one's sentiments. 
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The difl&culty you proposed to me here was, ** That if 
the Virgin Maiy (I use the words of your letter) can 
hear the prayers made to her from all quarters of the 
world, and, still more, has the power to extend any bene- 
ficial consequences, in any way whatsoever, in behalf of 
the supplicants, she must be omnipresent, omniscient, 
omnipotent, ubiquitous — in fact, invested with the 
attributes of Deity." To that difficulty I answered 
what any Catholic moderately acquainted with his re- 
ligion would have answered, viz. That the blessed 
Virgin could not, by h«r own physical and natural 
power, hear those prayers and grant those graces ; but 
that, partaking, as she undoubtedly does, of the blissful 
sight of the essence of God, who is omnipresent and omni- 
scient, she may in him and through him know everything 
which God thinks proper to manifest to her ; and that, 
enjoying, as she no less certainly does, the highest 
favour of her divine Son, she may obtain from him many 
graces for those who resort to her intercession. At that 
answer you wondered (and I may candidly confess to 
you, that some of my friends, to whom I afterwards 
related our conversation, wondered not less at your 
wonder). You asked me whether this was a peculiar 
view of mine, or whether I could assure you that such 
was the universal belief of Catholics. I did not hesitate 
then, as I do not hesitate now, to give you that as- 
surance ; nor can I bring myself to believe that you 
may have found anything in any of our books of devo- 
tion, either private or public, which may have given you 
any serious ground to imagine that Catholics invested 
the blessed Virgin with ubiquity or omnipresence. 
There may occur, in the language used in that sort of 
books, some pious exaggeration, as exaggeration is 
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inseparable from the language of feeling.* The most 
Tulgar common sense teaches us to distinguish those 
two kinds of languages, and the Holy Writ itself would 
afford numberless instances of the absurdity of explain- 
ing, in their literal sense, expressions prompted by a 
strong feeling. It is not, therefore, in books of devotion, 
particularly if they be imauthorised ones, but in our 
authorised catechisms that a man who sincerely wishes 
to know our faith will look for a precise exposition of it. 
But I repeat it again, I do not even believe that a single 
book of devotion used in the Catholic Church contains 
the absurd opinions you imagined we held in regard to 
the blessed Virgin. What we attribute to her is what, 
I think, no Christian can deny, viz. That she enjoys 
the blissful sight of God, — that she is with Christ, as 
St. Paul says he himself hopes to be after his body's 
dissolution (Phil. i. 23), and that through the commu- 
nion of saints she forms with us one body, of which 
Jesus Christ is the head, and in which all the members 
can and must help one another. 

And this leads me to another difficulty which you 
proposed to me here, and which you touch again in 
your letter. You seem to be afraid lest the power we 
grant to the blessed Virgin be prejudicial to the media- 
tion of our divine Saviour, who, according to St. Paul, 
is the only mediator of God and men. (I Tim. ii.) I 
could understand your fears if that power of the blessed 

* Thus if some pious soul, in the fervour of her prayer, calls 
upon the blessed Virgin to command her Son in her favour, every 
unprejudiced person will understand at once that she does not 
attribute to her any other empire but that which friendship gives 
over the heart of the most powerful fiiend, and which, according 
to Scripture, Joshua exercised upon God himself, who obeyed the 
voice of a man. 



COBBESPOKDENGE WITH A JESUIT. 7 

Virgin were in any way, either in its origin or in its 
exercise, independent of the mediation of our Saviour. 
But if, as well as we, poor sinners, she holds from our 
Saviour all that she has, — if she can do or give nothing 
of herself, — if her whole power is a power of intercession, 
how can that be hurtful to the dignity of her Son ? Is 
the power of a king diminished because he grants to 
such of his subjects as he wishes to honour a subordinate 
participation of his power? Does not our Saviour 
promise to his apostles that he will share with them 
even his divine prerogative of judging the living and the 
dead ? When St. Paul says that there is only one me- 
diator of God and men, what does he mean, but that 
none can go to God except through Christ ? Do we say 
the contrary when we maintain, with the Christians of 
the remotest ages, that the blessed Virgin and the saints 
may help us to avail ourselves of that one mediation, 
and that in that sense only they are secondary mediators ? 
That mediation by prayer exercised by men in regard to 
other men is so far from being contrary to the doctrine 
of St. Paul, that in the same place where he asserts the 
unity of the mediation of Christ, he strongly impresses 
upon the faithful the duty of exercising that other medi- 
ation, viz., of praying for all men ; because he says, 
" God wishes all men to be saved, and because our only 
mediator Jesus Christ has given himself a redemption 
for all." (I Tim. ii.) If the prayers of the faithful were 
not necessary, or at least very efficacious, to insure the 
fulfilment of the wish that God has to save all men, and 
the application of Christ's redemption, would it not be 
absurd to exhort and beseech them to pray for that two- 
fold reason ? You see. Sir, that Catholics ask nothing 
but that you should not refuse to the blessed mother of 
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God that which is the privilege and the duty of all the 
memhers of Christ's hody, — grant her that she may in 
heaven take a lively interest in the glory of her Son, in 
the progress of his Church, in the souls redeemed hy 
his hlood,— that she may pray for them and help them 
the more powerfully as she is hy her dignity and her 
love more closely united with God. 

It is impossible, dear Sir, that a man as sincere and 
upright as you are should not understand at once how 
reasonable is the Catholic doctrine on that point, which, 
thanks to the calumnies which the spirit of lies un- 
ceasingly propagates, is for many pious Protestants a 
stumbling-block. It is precisely because we both feel, 
to use again your own words, how dependent the fall 
has made us on the grace and mercy of Heaven ; it is 
because we wish, with equal earnestness, to serve and 
glorify our only Lord, Saviour, and Mediator, Jesus 
Christ, " through whom we have access by one Spirit 
unto the Father," that we must be happy to be led and 
presented to him by her whom the angel proclaimed 
full of grace, and to whom the Church of all ages attri- 
buted an unbounded credit on the heart of her Son. As 
for me, I may candidly confess to you that I feel an 
unspeakable comfort in the thought that my good 
Saviour has given me his mother to be my mother, and 
that my cold and unworthy prayers are backed by her 
powerful intercession. Believe me, dear Sir, the love 
we bear to the blessed mother of God does not diminish 
our love for her divine Son ; it is rather the most 
powerful means to stimulate and increase that love. 
Would to God you would try it yourself! You would 
soon experience the truth of what I say, and acknow- 
ledge that, as Mary has been the way by which Christ 
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has come to us and become our brother, so she is the 
way by which we must go to him, and through him 
become the adoptive sons of the Father and the heirs of 
his kingdom. In the hope that God Almighty will 
grant us that grace, I remain, dear Sir, 

Yours most devotedly in Christ, 

H. Ramiebe. 



No. III. 

August 12. 

Dear Sib, 

It is impossible to read your interesting letter, so 
kind and so friendly, without many sincere thanks, and 
without a still increasing interest in your spiritual 
welfare. 

You do me no more than justice, when you believe 
me desirous of making inquiries of yourself respecting 
your opinions, instead of taking for granted that you 
hold all those attributed — ^rightly or wrongly I say not — 
to the Church of Borne. Indeed, my desire and prayer 
to God for you is, that your mind may be instructed by 
the Holy Spirit, and your heart influenced by his grace 
to believe in, rest on, and love Jesus Christ as your all 
in all. The outward Church to which we belong is quite 
a secondary consideration, if with Christ we are in his 
Church. 

But your letter, so full and so interesting, as expla- 
natory of your opinions, deserves a fair and candid exa- 
mination from me. I pray that the God and Father of 
our Lord Jesus Christ may guide me while I write it, 
and bless you while you read it. 

I shall be as concise as the great abundance of mat- 
ter for thought in yours will admit. 
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You will recollect that the objection, from which all 
has aiisen, was to the effect that 1 found a difficulty in 
comprehending how the Virgin Maiy can hear the 
prayers, or know the hearts, or be aware of the devotion, 
or affection, or the wants of her votaries worshipping her 
and praying to her in all countries at the same moment 
of time. With God, who is infinite, there can be no 
difficulty; he is omnipresent and omniscient. But 
Mary is finite, and incapable of the omnipresence and 
omniscience requisite for such knowledge. 

This was the difficulty, and your reply at once admits 
" that the blessed Virgin could not by her own physical 
and natural power hear those prayers." 

This admission necessitates your proving that by 
some means, by some power, not her own, physically and 
naturally she actually can and does hear those prayers. 

Your practice of praying to her requires this to be 
proved. Such proof could alone meet the difficulty on 
my mind. But instead of proving this you only suggest 
a possible case — a " perhaps " — a " majbe," you say — 
"partaking, as she undoubtedly does, of the blissful 
vision of the essence of God, who is omnipresent and 
omniscient, she may in him, and through him, know 
everything which God thinks proper to manifest to her." 

And thus, instead of proving, as a matter of fact, that 
she can and does hear the prayers and know the hearts 
of the children of men — instead of proving this, you 
have only offered what is no more than a possible sug- 
gestion as to the way in which she, perhaps, may — pos- 
sibly may arrive at the requisite knowledge. 

This, I must own to you, is not calculated to weaken, 
but rather to strengthen my difficulty. 

But since you have offered this possible suggestion, 
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I am sure you will allow me to express, frankly aud in a 
brotherly spirit, the difficulties with which it seems to 
me to be beset. If you can remove them, I shall have 
to thank you for a great kindness ; but if, on the other 
hand, you find them not easily met, I pray to Him who 
alone enlightens the hearts of his people, that he may 
give you the wisdom and the grace and courage to 
choose the better way. 

Your suggestion is based on two assumptions. I 
shall notice them separately. 

1. The first is, that Mary enjoys the blissful sight 
of God's essence, or, as they used to call it, " the bea- 
tific vision ;" and that thus she may know everything in 
and through God. 

Now I am aware, and need scarcely remind you, 
that this suggestion is some centuries old, — that it was 
once a very favourite theory in the Church of Rome, but 
that it has since then been exploded and abandoned by 
some of the ablest controversialists of your Church. 
And so exploded and abandoned by them, that you 
must kindly forgive me in telling you that I cannot be 
influenced by it even for a moment. They rejected it 
upon this ground — that if Mary or the saints in general, 
by seeing God see all things in him, and know all 
things in him — seeing and knowing all in him as in a 
glass, as the old phrase was, then they must see and 
know all that is in God, and all that God sees and 
knows, and thus are omniscient as God himself, know- 
ing all that he knows. This is to make them omni- 
scient. And this was the reason that that most astute 
controversialist the Church of Rome ever had, Cardinal 
Bellarmine, rejected this suggestion as untenable. And 
I am sure that the more you yourself will reflect upon 
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it, the more your sound judgment and good sense will 
go to justify me in declining to accept your si^gestion 
as a solution of the very grave difficulty which I sug- 
gested to you, and which pressed on my own mind, and, 
allow me to add, still presses with undiminished force, 
notwithstanding all the weight I am disposed to give to 
everything that comes from you in elucidation of your 
own religion. If some of the ahlest writers of the 
Church of Rome have rejected your suggestion as un- 
tenahle, you must not think unkindly of me if I follow 
their example. 

You seem to assume, that hy the " heatific vision *' 
the saints see, and hear, and know everything in God. 
This, I fear, would tend to render it anything hut " bea- 
tific." There is nothing, to my mind, so calculated to 
mar even the happiness of heaven as their seeing and 
knowing in God all that passes on earth. If they see 
our virtues, they may also see our vices ; and if they 
know our piety and our prayers, they may also know our 
sins and our blasphemies. All must alike be known. 
Oh, if the saints in heaven could but know all that passes 
among those near and dear, left still behind on earth, 
such knowledge would mar the happiness of heaven. 
And I am unable to believe — I cannot believe, without 
proof to the contrary, but that God is too loving and too 
kind withal to permit them to know such things. Other- 
wise heaven would cease to be heaven to them. Indeed, 
the latter clause of your suggestion seems as if you had 
yourself a fear or suspicion of this. 

2. This second assumption of your suggestion 
seems to me— it may be prejudice, but, believe me, I 
certainly am not conscious of it, — ^to be fatal to your 
whole argument instead of assistance to it It is where 
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you say, " She may know everything which Ood thinks 
proper to manifest to her.*' 

Surely this does not assure me that she or the other 
saints know your prayers or the prayers of their mil- 
lions of votaries, for it does not assure me that God does 
think it proper to reveal them to her or to them. You 
have offered no evidence of this. You have not even 
asserted this, you have only insinuated or suggested it. 
And thus, on your own showing, we can never he as- 
sured of her hearing or their hearing any prayers what- 
ever, inasmuch as we can never know what God thinks 
proper or not proper to reveal to them ! And thus your 
suggestion, instead of giving assurance on the suhject, 
actually clouds it with deeper uncertainty and douhtful- 
ness than hefore, for it gives no evidence that God ever 
reveals any prayer to any saint whatever ! 

And yet this is only the heginning of difficulties. 
You will kindly hear with me while I candidly state 
what passes in my mind. Perhaps you may solve my 
douhts, hut till they are solved, you will forgive my 
entertaining them. 

Your words are, ** She may in him, and through 
him, know everything which God thinks proper to mani- 
fest to her," that is, to reveal to her. And thus — it is 
yoiur ovm suggestion — she knows the prayers offered to 
her and the heart-devotion paid to her, only as God 
thinks proper to reveal them to her ; that is, she does 
not hear or know them at all until God first hears and 
knows them, and then thinks proper to reveal them to 
her. The result is, that these prayers and devotions 
reach Mary and the saints through Ood. They do not 
ascend to God through Mary or the saints, hut they 
ascend to Mary and the saints through Ood, and thus 
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we arrive at the strange conclusion — not that Mary and 
the saints are mediators of intercession, hearing the 
prayers of men to God, hut that God is the mediator of 
intercession, revealing the prayers of men to Mary and 
the saints ! 

According to this hypothesis, the prayer of a devout 
Roman Catholic to Mary or any other saint for their in- 
tercession does not ascend directlv to her or them. It 
first hecomes known to God, and then, "if he thinks 
proper," he reveals the prayer to Mary or any other 
saint, and then she or they pray it hack again to God in 
hehalf of their votary! 

I confess to you that I am unahle to receive this, 
especially as you have not given me the least evidence 
in its hehalf. 

And yet this is not all the entanglement of your 
hypothesis. It seems to me to go farther, and reverses 
the whole ground upon which praying to Mary and the 
other saints is ordinarily defended, namely,— that we 
ought not holdly and confidently to approach the majesty 
of the Godhead directly and at once, hut ought to ap- 
proach him through mediation of the saints, who are his 
favourites and friends, even as we would approach an 
earthly sovereign through his courtiers. All this, which 
is the usual defence of this practice of the Church of 
Rome, seems to me reversed and overthrown hy your 
hypothesis, for it goes on the principle that Mary and 
the saints can hear and know nothing of our prayers 
until they first ascend to the majesty of the Godhead, 
and until he afterwards reveals them to them. This is 
approaching the courtiers through the sovereign, and not 
approaching the sovereign through the courtiers. 

And does not — oh does not all this assume that 
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which seems to me a sad and fatal error, that we need 
such mediators as the saints? The holy Scriptures 
reyeaJ One of whom it is said that " He is ahle to save 
to the uttermost all that come unto God hj him, seeing 
he ever liveth to make intercession for us." (Heh. vii. 
25.) He is infinitely more sympathising, more pity- 
ing, more compassionate, more loving, than any saint of 
earth or heaven. The Holy Scriptures reveal him as 
one whose love ** passeth knowledge," even him who 
has hied, and suffered, and died for man, and who is ex- 
pressly set forth as the "Advocate," the ** High-Priest," 
and the " Mediator " of his people. I feel in my soul 
that we need no other, and that he is more ready to 
intercede for us than any saint of earth or heaven can 
possibly be. We need no other, and having him, we 
have all the Christian can desire, for his own promise 
is — and a sweet and precious one it is — "Him that 
Cometh unto me, I will in no wise cast out." We thus 
have his loving promise, and we thus have it on the 
Word of our God. But with you, where you say you 
" feel an unspeakable comfort in the thought that my 
good Saviour has given me his mother to be my mother, 
and that my cold and unworthy prayers are backed by 
her powerful intercession," it is nothing but pure ima- 
gination, or, as you express it, " the thought." There 
is neither promise from Christ nor the least warrant for 
it in the Word of God. My comfort is built on the 
loving promise of Christ himself and on the words of 
Holy Scripture. Your comfort is purely and simply an 
imagination, or, as you will express it, " a thought," and 
nothing more. 

This naturally leads to the second subject, namely, 
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the power of Mazy to respond to the prayers that are 
offered to her. 

You state, " Any Catholic, moderately acquainted 
with his religion, would have answered that the blessed 
Virgin could not, by her own physical and natural 
power, grant those graces ; but that, enjoying, as she 
certainly does, the highest favour of her divine Son, she 
may obtain from him many graces for those who resort 
to her intercession/' 

Here, again, is the absence of all certainty — the taint 
of uncertainty. As before, you said that she may, per- 
haps, know our prayers, so now you only say she may 
possibly obtain graces for her votaries. And you cite 
no evidence from Holy Scripture, not a solitary sen- 
tence from any source Whatever, to prove this — ^to prove 
that she ever has obtained, or ever was promised to 
obtain, such graces for them. It is expressly promised 
in Holy Scripture, that if we ask of God in the name of 
Christ we shall be heard and answered. (John, xiv. 18, 
also xvi. 23, also xvi. 26.) But there is not the faintest 
trace of any promise, even pretended to, in the case of 
the Virgin Mary or of any other saint. 

But, you add, "The blessed Virgin could not, by her 
own physical and natural power, grant those graces." I 
have never heard or read this charged against the Church 
of Rome ; and I am sure neither you nor your Church 
could hold that Mary, ** by her own power, physical or 
natural," could grant such things. I quite believe your 
words ; but what I have known charged against your 
Church, and what yourself seem to admit, is, that Mary 
has been so highly exalted as to be crowned " Queen of 
Heaven" — the title which the ancient Pagans of Eome 
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gave to Juno, and the ancient idolaters of Canaan gave 
to Asbtarotb. Your Oburcb bas transferred to Mary tbe 
titles, tbe bonours, tbe worsbip, wbicb tbe ancient bea- 
tben gave to tbeir goddess ; and it is cbarged against 
your Cbureb, and avowed by yourself, tbat sbe bas re- 
ceived from God a power, wbicb is not ber own, wbicb 
is not natural to ber, but wbicb now capacitates ber for 
procuring tbose graces. Tbis power is not supposed by 
you or by any Cbureb to be inberent in Mary, pbysically 
or naturally, but only granted to ber by tbe favour of 
God. In Liguori's " Glories of Mary," it is ratber 
strongly expressed : " Mary is omnipotent ; for, accord- 
ing to all laws, tbe queen enjoys the sams privileges as 
tbe king ; and tbat power may be EQUAii between tbe 
Son and tbe Motber, Jesus bas rendered Mary omni- 
potent. One is omnipotent by nature, tbe otber is om- 
nipotent by grace " (c. vi. s. 1). Tbis expresses tbe dis- 
tinction very clearly ; and as it is tbe language of a 
canonised saint, and bas been autboritatively pronounced 
at Eome to be '* free from error," it natiurally bas more 
weigbt witb me tban any unautborised statement from 
a private person. Tbe same distinction is observed by 
anotber of your canonised saints, St. Bernardine, wbo 
says, "As many creatures serve tbe glorious Virgin 
Mary as serve the Trinity, namely, all created tbings— 
all tbings tbat are in beaven and in eartb, wbetber tbey 
be damned or blessed — all tbings wbicb are under tbe 
government of God, are likewise subject to tbe glorious 
Virgin, Forasmucb as be who is tbe Son of God and 
of tbe blessed Virgin, wishing to make the sovereignty of 
his Mother equal, in some sort, to the sovereignty of his 
Father, -—^Yen be wbo was God, served bis Mother on 
eartb." I cite these passages to show you tbat I fully 
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understand your caution, that you do not believe that 
Mary can, '* by her own physical or natural power," grant 
the graces that are prayed of her. Her power is only 
an imparted or granted power; it is simply through 
and by the favour of her Son. 

I do not mean you to suppose I imagine you capable 
•of writing or holding such sentiments as either of those 
cited from St. Alphonse de Liguori and St. Bernardino : 
I think too well both of your piety and your judgment; 
and, indeed, of those two supposed saints, I would en- 
courage the thought, in the spirit of that charity which 
" hopeth all things," that they did not mean what they 
said. I have to sorrow, and I do it most truly, that you 
have called such sayings "pious exaggerations." Perhaps 
you have done so with a view to classing them with 
•* pious frauds." I feel myself obliged to regard them 
as ** impious exaggerations." But as such books of de- 
votion, with such sentiments, are very common, and very 
liable to be misunderstood and perverted by the ignorant, 
I think that as the Church of Bome has taken such 
great pains to prevent the general circulation of the 
Holy Scriptures, lest ignorant men might misunderstand 
and pervert them, she might show some consistency in 
prohibiting such works of these saints from general use 
on the same ground, if, indeed, she does not disapprove 
of their language. It is very saddening to a Christian 
mind to witness so much effort against the perusal of 
the Holy Scriptures of our God, while nothing is done 
to restrain the circulation of these books of devotion, bv 
those of the Church of Rome who profess to disapprove 
of their impious language. 

But there is no use in charging such things upon 
Churches, as the members of those Churches are often 
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as much opposed as ourselves to them. I, therefore, 
cannot think for a moment of charging jou mth such 
things. You frankly disavow them ; I as frankly helieve 
your disavowal. I feel, therefore, that thus far your 
views and opinions are more free firom error than the 
authors and approvers of such hooks, that you are 
thus far nearer to Scriptural truth, and therefore nearer 
to our Protestant Christianity; and I pray that the 
God of all grace, having saved you from such errors, 
though held hy others, even canonised saints in the 
Church of Rome, may save you and me from all other 
errors, and lead us hoth to see and recognise only the> 
truth of God. 

There are, however, two points respecting the inter- 
cession and mediation of Mary, upon which you touch 
in your letter. I feel they are entitled to my careful 
thought, and therefore I will freely say the impression 
they have produced on my mind. 

1. One is, where you allude to a sort of parallel 
between our asking the prayers of our fellow-Christians 
on earth and their prayers for us, on one hand, and our 
praying to Mary and the saints in heaven to pray for 
us, on the other. 

I did not, I must own, expect this from a mind so 
astute as yours; and for two simple reasons. In the 
first place, our fellow-Christians on earth can hear us 
when we speak to them, and ask them to pray for us ; 
whereas the saints in heaven cannot hear us on earth, 
80 that our prayers to them are as words spoken to the 
winds. And in the second place, we are commanded by * 
God in Holy Scripture to ** pray one for another." This 
is expressly commanded in many places, and there are 
innumerable examples of this in the Sacred Volume ; 
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whereas there is not the faintest or slightest shade of a 
command, or any warrant whatever, for praying to the 
saints in heaven ; and there is one, only one solitary 
example of it in the Holy Scripture. I aUude to the 
case of Dives in the parahle ; he prayed to Ahraham in 
heaven. And this was the case of a damned spirit in 
hell, whose prayer was refused. And yet this is the 
only example of the kind, and yet is the one followed 
in the Church of Rome ! 

I feel, therefore, that you have made a mistaken- 
pardon me for so expressing myself — in drawing a 
parallel between the prayers of Christians on earth for 
each other, and our praying for the prayers of the saints 
in heaven. They can hear in the former, but they 
cannot hear in the latter case ; and the former is ex- 
pressly commanded, while there is no warrant whatever 
for the latter. This makes some difference. 

Q. The other point of your letter is so important, 
and touches so vital a principle, that I must not omit it. 

You argue that the mediation and intercession of 
Mary cannot be derogatory or injurious to the mediation 
and intercession of Jesus Christ, being not independent 
of it, but subordinate to it. 

Before dealing with this as an argument, I would 
earnestly press upon your attention the fact, that in the 
Holy Scriptures Jesus Christ is expressly proclaimed as 
our only Mediator, and our Intercessor and Advocate 
with the Father ; while Mary is never once alluded to 
as such in any sense whatever. And besides this, we 
are repeatedly desired to pray to Jesus, and we have 
examples of prayer to him ; while we are not desired to 
pray to Mary, and we have no examples whatever of 
prayer to her. I throw this out as a su^estLon to you. 
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that maj prove useful for private meditation ; and maj 
the Author and Giver of every good thing bless it to 
your immortal soul ! 

And now for your argument. My objection to your 
views of the mediation and intercession of Mary is not 
that it interferes with the mediation and intercession of 
Jesus Christ. I believe that the thing is a nullity — a 
mere nothing — a pure imagination, that cannot interfere 
with Jesus Christ. But my objection is, that a belief in 
the mediation and intercession of Mary, as it is set forth 
in the devotional books of the Church of Rome, and as 
it is held by yourself in your interesting letter, draws 
away the mind and thoughts — the heart and affections 
— ^the devotedness and dependence of the Christian, from 
Jesus Christ, and gives them to Mary. The Christian 
ought to depend and look only and exclusively to the 
mediation and intercession of Jesus Christ. This is 
emphatically the law of God, and is in the very essence 
of Christianity. But against this, and contrary to this 
vital principle, you hold, without any evidence whatever 
from the word of God, that you may fly to Mary for 
her mediation and intercession. And you must forgive 
me if I say that there is a tone of feeling pervading 
your letter, that shows that, however unconsciously, your 
belief in her mediation and intercession has drawn from 
you some portion of that love, affection, devotion, and 
dependence, which, according to Holy Scripture, belong 
to the exclusive right of Jesus Christ. I see this, or 
rather, I think I see this, and, believe me, it is with 
great sadness and sorrow of heart. 

That such belief has generally this effect on the 
members of the Church of Home, seems to me, in my 
intercourse with them, a very evident truth — a painful 
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one, bat still a veiy certaiii fact ; and a striking evi- 
dence of this is in the fact, that the members of your 
Church — I gladly hope and believe you to be an excep- 
tion — ^pray far more frequently to Mary than to Christ, 
and have more confidence in her supposed sympathies 
than in his. And their books of devotion are demon- 
strative of this, being filled with devotions to Mary, 
when not unfrequently there is little beyond an allusion 
to Jesus Christ. 

But you, of course, will at once disclaim for yourself 
such books of devotion, such language, and such opin- 
ions. You will feel, probably, that although used in 
your Church, they are not authorised by your Church. 
And I rejoice to think you are not to be held bound or 
responsible for opinions you disclaim as strongly, perhaps, 
as myself or any other Christian. I ascribe to you no 
sentiment whatever but such as you avow for yourself, 
I am indifferent to what your Church may hold ; I will 
pay all kindly attention to what you yourself avow. 

It is very pleasant to think thus of one of a different 
Church. It is inexpressibly pleasant to be able to hope 
and believe that, although under great di£Qculties, and 
in many errors, and amidst deep darkness, both you 
and many others have been able to see Christ by faith 
as the Saviour, and so to receive him through them all, 
and above them all, and so to seek and find salvation 
where, on the truth of God's word, salvation can alone 
be found. I believe that, in the great day of judgment, 
it will never be a question to you or to me as to what 
Church we belonged, but only as to whether we are 
Christ's. And I am sure — indeed, it were heart-sad- 
dening to think otherwise — that there are many priests 
in the Church of Home like one whom I knew some 
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years ago, who, thougb he had taught his people all 
their lives to pray to Mary and the saints, yet, when 
they were on their death-beds, and he, had administered 
to them the last rites, told them that now they were to 
pray no more to Mary and the saints — they were now 
to cease from all, and look to, think of, and pray to 
Jesus Christ alone. Oh, may you, too, be led to realise 
this in your teaching, not only on the death-beds, but 
also in the lives of others ; and may you be enabled to 
surrender thought, feeling, heart, hope, faith, all to 
Jesus, in the words of a dying martyr, whose last syl- 
lables were, " None but Jesus — none but Jesus ! " 
In this feeling, I subscribe myself, &c. &c. 



No. IV. 

Notre Dame de Siene {Aitne). 

Nov, Sd, 1854. 

My deab Sib, 

You have some right to be astonished at not having 
yet received from me any answer to your letter of the 
12th August, which was given to me on the 26th of the 
same month. The date of my present letter will go 
some way to explain that delay, as it will show you that 
I have left the place where you saw me last year, and, 
after two months of wanderings, set up my tent in a 
pretty distant country. In fact, your letter was given 
me on the eve of my departure from Le Puy ; and from 
that day I have led an itinerant life, preaching the word 
of God in different places, and never resting anywhere 
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a sufficient length. of time to give to your important 
oommunication the consideration which it deseryed, and 
the answer which it might require. 

I avail myself now of the first moment of leisure to 
examine with you the new difficulties you propose to me 
in your last letter, and to express to you with that sin- 
cerity, which is one of the chief duties of the preacher 
of truth, and which you certainly expect from me, the 
feelings which the different parts of that letter have given 
rise to in my mind. 

Allow me, iirst, to remark, that from its very beginning 
you place the question at issue between us on a ground 
quite different from that on which it was hitherto placed; 
and I candidly confess that L am astonished you have 
not perceived that all the weight of your chief argument 
bore on that misconstruction of the end which we pur- 
sued together. You yourself express very well that end 
when you recall to me in your last letter that our cor- 
respondence had arisen from ** the difficulty you found 
in comprehending how the Virgin Mary could hear the 
prayers addressed to her in all countries of the world at 
the same moment." You asked me as a favour to explain 
to you that difficulty. It was not, therefore, a controversy 
that arose between us on the Catholic practice of praying 
to the saints ; it was simply an explanation of the manner 
in which we understood it. It was not a question of fact, 
but a question of possibility, pretty akin to the question 
you might propose to a physiologist, asking him how it 
was possible that our blood could be drawn by digestion 
from food in which there is no appearance of blood. The 
task of him to whom you would propose that question 
would be only to give you the clearest explanation he 
could of the mysterious process by which that vital trans- 
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formation can be made ; and if, unable to follow by means 
of any instrument all the stages of that process, he could 
draw from the general liaws of nature a satisfactory 
account of the way in which the thing may be done, 
would you reproach him with not having proved that 
food wa9 actudUy changed into blood, and not having 
justified his practice of taking his daily meals ? This is 
precisely the way in which you argue against me. You 
told me you could not understand how it was possible 
that our prayers come to the knowledge of the Blessed 
Virgin and of the Saints. I could very well have ab- 
stained from discussing with you that possibility, as that 
kind of discussion is pretty idle when the fact is suf- 
ficiently proved. And, indeed, had I thought your in- 
tention was to get up a controversy, I should at once 
have brought you to the question of fact. But you only 
asked for a friendly explanation, and I, in the same 
friendly spirit, gave you the explanation which is most 
commonly admitted by Catholics, although neither on 
that point, nor indeed on most questions of quomodoB and 
possibilities, the Catholic Church has not thought proper 
to define anything. How is it, then, that you now com- 
plain of i{iy having met your argument only with pos- 
sibilities, and condude therefrom that I distrust the 
solidity of my own doctrine ? In good faith, Sir, I think 
the mistake, to use your own word, is not on my side. 

A mistake is veiy pardonable. But I should unjustly 
underrate your perspicuity if I supposed that you do not 
now perfectly understand the difference which I point 
out to you, and that you might be tempted again to say, 
'' that our practice of praying to her (the Blessed Mother 
of God), requires our proving that by some means she 
can and does hear our prayers ! That she does, we must 
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prove, I agree to it ; but if we prove that, it is quite as 
unnecessary to prove that she can, as it is to prove that 
light can impress upon my eye, and through my eye 
upon my mind, the image of objects before I carry on 
my practice of tmming my eyes to look at them. What 
would you say, Sir, if a Unitarian, arguing with you on 
the mystery of Holy Trinity, pretended that your practice 
of adoring the three divine persons required that you 
should prove that there can be three persons in one 
nature ? Would you admit that pretended necessity? 

You see, therefore, clearer than daylight, that the 
lawfulness of the prayers ofifered to the Blessed Virgin 
is entirely dependent from the sufficiency or the in- 
sufficiency of the explanation which I have given you. 
I do not say this to give you to understand that I 
abandon that explanation (you will soon see how far I 
am from thinking that the new difficulties you bring 
against it are unanswerable), but to clearly state, once 
for ever, the immense difference which we put between 
the dogmas of our faith which we believe on the au- 
thority of God, and the explanations that Catholic doc- 
tors may have given of those dogmas, and which we 
admit, as they are more or less clearly di^wn from 
Revelation. That distinction bet>veen the fact and the 
mode, between revealed dogmas and the different 
manner of explaining them, is a very important one, 
as most of the Protestants who confess themselves 
disgusted with the hoUowness of their creed, and yet 
hesitate to embrace the sweet certainty of Catholic faith, 
are hindered chiefly by the difficulty they experience in 
comprehending the qtuymodo of several of its dogmas, 
not seeing that for the same reason, if they were con- 
sistent with themselves, they ought to deny the most 
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palpable facts of nature and their verj life, of which 
they are so fer of penetrating the mystery. Now, Sir, 
to do full justice to your letter, I have two things to 
do:— First, to prove the lawfulness and usefulness of 
the invocation of saints, that you may not complain any 
more that I lay on mere possibilities. Second, to show 
the groundlessness of the new difficulties you allege 
gainst that dogma. 

I. First, then, you will find me quite ready, according 
to the precept of the Apostles, to give you a reason of 
that faith and hope which is in me, and which I should 
be so happy to partake with you, that you might also 
partake the happiness of which it is for me the source. 
And the reason I shall give you will be peremptory; 
it will be drawn from Scripture exclusively, and be such 
as to satisfy you, not only on that article of my faith, 
but also on all others which might be between you and 
me an object of discussion. The reason of my faith^ 
Sir, on that article and on all others is, the infallible 
word of him who said to his apostles, and through 
them to their successors, ** Going, therefore, teach ye 
all nations, baptizing them in the name of the Father, 
and of the Son, and of the Holy Ghost, teaching them 
to observe all things whatsoever I have commanded 
you : and, behold, I am with you all days, even to the 
consummation of the world.'* It is he who elsewhere 
wishing to point out to us the tribunal which might 
ultimately judge all the differences arising among the 
faithful, said, ** And if he will not hear them, tell the 
Church : and if he will not hear the Church, let him be 
to thee as a heathen and a publican." I look about 
me. Sir, to see where is that Church which teaches and 
judges as a church. It is certainly not the so-called 
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Anglican Church, whose prelates are judged in their 
doctrinal discussions hj the Privy Council of the Queen 
of England. There is notoriously no other to whom 
the words of Christ may apply than the Church which 
is ruled by the successors of St. Peter, — the Church of 
Rome. This, then, is the only true, plain, and complete 
nde of faith ; the only one imposed upon us by Jesus 
Christ. When, therefore, I doubt whether any propo- 
sition is true or false, or whether any practice is neces- 
sary, useful, or simply lawful, I consult the Church, 
and when the successors of the Apostles have taught 
me what Jesus Christ has commanded or forbidden, I 
do not ask for any other assurance, because I have for 
me the strongest of all assurances, — the word of incarnate 
truth. 

But that, perhaps, does not satisfy you : you would 
wish to have peculiar testimonies of Scripture in favour 
of the invocation of saints. Have patience; before 
concluding I shall be able to content you on that point. 
As for the present, let me remark that such an exigency 
on your part would evidently show that in common with 
most Protestants discussing with Catholics, you fall into 
a fallacy which is called in the language of schools pe- 
titio principii, viz. the assumption as of an undoubted 
principle of the very point which is to be proved. Pro- 
testants generally are apt to imagine, and several parts 
of your letter clearly express that sentiment, that they 
have obtained a complete triumph when they think they 
have proved that a dogma of Catholic faith is not 
explicitly contained in Scripture ; supposing it admitted 
that Scripture is the only rule of faith, why that is 
precisely the chief point at issue between Catholics and 
Protestants. A man who would admit that would be a 
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thoroij^h Protestant, whateyer besides might be his 
creed. To reason, therefore, in that manner with a 
Catholic is the same thing as to tell him, — Allow me 
first that Protestantism is founded on truth, and I will 
prove yuu that Catholics are in error. Allow me that 
it is night at midday, and I shall prove that the sun 
does not shine. Which is, indeed, a strange way of 
arguing. How different is our manner of arguing with 
you ! We assume nothing but what you admit. We 
take that very Bible which we venerate as the infallible 
word of God, and which for you is the supreme, the only 
rule of faith ; and we prove to you with irresistible evi- 
dence, that the divine mission and authority of the 
Church as the supreme teacher of God's Word, and 
therefore as interpreter of the Scripture itself, is un- 
deniably contained in it. We place you, therefore, in 
the necessity either of rejecting the Scripture or of sub- 
mitting yourselves to the Church ; either of admitting 
that the Scripture is no rule of faith at all, or that it is 
not the only rule of faith. 

This is the irresistible, the insoluble argument which 
forces you to condemn yourselves whenever you assert 
the authority of the Scripture, just as the Jews condemn 
themselves when they read the prophecies in which the 
coming of the Messiah is so clearly announced. This is 
the reason why all those among you who determined not 
to become Catholics, and yet wished to be consistent 
with themselves, have seen themselves reduced to the 
necessity of setting at nought the divine authority 
of the Bible, and recognising no other authority but 
that of their reason. You, Sir, have not gone so far : 
and I congratulate you that you have not been carried 
away by the torrent. But what I cannot too much 
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wonder is, that jou trust so much the firmness of a 
ground which thousands of Protestant ministers of 
America, Germany, and even England, declare un- 
tenable, that you make efforts to put down those that 
rest on the foundation set by the hand of the Almighty. 
Why do you condemn me to the task of making you feel 
with the hand the hoUowness of the principle you stand 
on ? Tell me. Sir, if the fundamental principle of Pro- 
testantism was true, viz. that Scripture is the only rule 
of faith, ought not that principle to be contained clearly, 
unmistakably in Scripture ? But where is it ? Is not 
the very existence of the Scripture a protestation against 
that principle? For what are the books of the New 
Testament, in which the doctrine of Christ is contained ? 
They are the records of some part of the teaching of the 
Apostles. But did the Apostles teach nothing else? 
Are you sure of that ? Did Saint Paul confine himself 
when he preached to the nations to the particular answers 
and recommendations which he occasionally, according 
to direct occurrence, wrote to those to whom he could 
not speak by word of mouth ? Does not common sense 
say the contrary ? I ask it again, which is first, the 
source or the stream? Is not the authority of the 
Church from which the Scripture proceeds evidently 
and essentially phor to that of the Scripture which 
proceeds from it ? Why is the Scripture infallible, but 
because it has been written by those to whom it was 
said. Go ye and teach ? Eemark it well, Sir: our Saviour 
did not say, Go ye and write^ but, Go and teach. He did 
not say, I am with you until and inasmuch as you write 
some gospels or some epistles, but he said, " Behold, I 
am with you all days, even to the consummation of the 
world." You see it clearly. Sir, that divine assistance^ 
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which is your only ground for believing the infallibility 
of Scripture, is quite as clearly and as certainly promised 
to the teaching of the Church of this day, as it was pro- 
mised to the teaching of the Church in the first ages. 
This is the Scriptural ground of my faith. It is not an 
isolated text of Scripture whose authenticity critics may 
find a thousand reasons to deny, and which exegists may 
explain away in a thousand difiPerent senses ; it is the very 
existence of Scripture which supports and proves the 
authority of the Church. Have you any assurance like 
that ? How can you be sure that what you believe is 
not a falsehood ? You say you see it in the Scripture. 
But how can you prove to me, and how can you prove 
to yourself, that you have caught the right meaning of 
the Scripture rather than the pastor of the neighbouring 
Church, perhaps as much learned as you, who under- 
stands it in a quite diflferent way ? To be fully certain 
of not being mistaken about the meaning of a book com- 
posed in so, difiPerent languages, in so remote ages, and 
in a state of society so different from ours, what a heap 
of knowledge is necessary ! I do not pretend. Sir, you 
do not possess it. I am quite ready to admit that you 
perfectly know the Hebrew of Moses and of David, the 
Chaldaic of Daniel, the Greek of the New Testament with 
all its peculiar idioms; I suppose, besides, that you have 
studied the manners and customs of all the ancient 
nations to which the sacred books may allude, that you 
have confronted all the parallel passages which may ex- 
plain or limit each other ; then you may, of course, be 
entitled to have your opinion on the right sense of 
Scripture. But yet, what right have you to prefer that 
opinion to the opinion of so many learned men who have 
acquired, as well as you, all that knowledge ? And in 
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the meantime what will become of the crowds of igno- 
rant people, for whom also, according to you, the Bible 
is the only rule of faith, and who therefore must under- 
stand it for themselves? Which of so many contra- 
dictory interpretations will they adhere to, and on what 
ground ? Nay, who will prove to them that really the 
Bible is the word of God ? Is it you ? It is, therefore, 
on your authority that must rest, for them, the authority 
of the Bible. How ccm they know which books are in* 
spired, which are not ; which are entire, and which may 
have been interpolated ? How can they be sure that aU 
or most of those books are not a collection of pious 
myths, as so many learned Protestant doctors have pre- 
tended to prove with so much learning ? 

Do you not see, Sir, into what an inextricable 
labyrinth of impossibilities you are fatally thrown, as soon 
as you try to lean upon the fundamental principle of Pro- 
testantism? It is for me a deep mystery that those 
impossibilities, and many more which I could add, if I 
had not been already carried away much fiuther than I 
intended, should not have struck you already ; that you 
may have taught for a length of time without feeling the 
utter want of authority of your teaching ; that you have 
not understood that no greater insult could be made to 
the wisdom of our divine Master than by supposing that^ 
coming from heaven to give us the light of his doctrine 
and the certainty of faith, he had thrown his word a prey 
to the uncertainty of our interpretations and to the 
disputes of doctors who fight about it against one another, 
while the little ones starve and wander at random in the 
dark 1 No, Sir, that cannot be. If he wished to teach 
us efficaciously, he muat have left us a means to under- 
stand his teaching, — ^a means attainable to all, plain, in- 
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fallible, unmistakable. But such a means capable of 
uniting all minds in the one right understanding of the 
teaching of Christ, I appeal to common sense, is it the 
principle of private interpretation? Is it not the 
authority of the Church ? Here, then, we are brought 
again, by the necessity of facts and by the palpable ab- 
surdities of the contrary hypothesis, to acknowledge the 
divine origin of that Church which the Scripture shows 
us so clearly to have been established by Christ. But, 
Sir, if that Church has really been established by Him 
as the pillar and the foundation of truth, how can you, 
for God*s sake, imagine and say that it is indifferent 
whether we belong to it or not? Oh ! undoubtedly he 
who would remain out of the outward Church by mere 
ignorance shall not be condemned for that misfortune ; 
and if he does besides all that he knows to be necessary 
for salvation, he will be saved. But he who knows the 
Church, who sees her maintaining, some eighteen 
centuries, the unity of faith among all her members in 
all the world, and leading to God all those who consent 
to follow her guidance, how can he expect to be saved, 
if, in spite of the command of Christ, he refuses to join 
the one flock of the one Shepherd, and to enter into that 
unity which the Saviour before going to his Father 
begged for us in his last prayer as the highest privilege 
and the essential mark of those who belong to Him ? 

This, Sir, is the capital and decisive point on which 
must necessarily turn every discussion between Catholics 
and Protestants. Until that point is settled, it is as idle 
a work to dispute about particular tenets of our creed or 
yours as beating the water or blowing to the wind. As 
soon as it is settled, nothing remains to be done by a 
man who loves truth above all things but to believe in 

D 
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the word of that Church, which the mercy of God has 
estahlished to fix the restless uncertainty of our minds. 
I might, therefore, stop here and content myself with 
answering you, when you ask from me the scriptural 
reasons of the dogmas of my faith, that every one of 
these dogmas rests on the immutable basis on which 
rests Scripture itself, on the word of him who said of 
his gospel as preached by his Church, and not only as 
umtten by her, "He that believeth and is baptized 
shall be saved ; but he that believeth not shall be con- 
demned." This is, as you know very well. Sir, what the 
Son of God said. It is true, that seventeen centuries 
after him a luxurious and apostate monk said that it 
pleased him not to believe anything but what he found 
it good to draw from the Scripture. I know that. But 
I shall never too much wonder that honest and en- 
lightened men like you. Sir, should prefer the rule of 
faith given by the author and hero of the Tischreden to 
that given by the Son of God ! 

Supposing, therefore, Sir, that the arguments you 
bring in your last letter against the manner in which the 
saints may know our prayers were as unanswerable as 
the arguments of that Greek philosopher, who mathema- 
tically proved the impossibility of motion, they would 
not shake for a moment my belief in the lawfulness and 
usefulness of the Catholic practice. But how far are 
they from being so strong as you imagine ? Let us ex- 
amine them together, — that examination will enable us 
to see whether the Catholic doctrine on that particulaf 
point is or is not conformable to the Scripture. 

II. First allow me to settle with you an incidental 
question, which will afford to you a striking proof of how 
little reliance you may place in Protestant authorities 
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about the doctrine of Catholics. You say in your letter, 
" I need scarcely remind you that this suggestion (viz. 
that the Blessed Virgin Mary enjoys the blissful sight 
of God's essence, and that thus she may know everything 
in and through God,) is some centuries old, that it was 
once a very favourite theory in the Church of Rome, but 
that it has since then been exploded and abandoned by 
some of the ablest controversialists of your Church ; and 
so exploded and abandoned by them, that you must 
kindly forgive me in telling you that I cannot be in- 
fluenced by it even for a moment." Now, Sir, strange 
as it may appear to you, I must candidly confess, that I 
was quite ignorant of the fact you here assert ; and if 
you had not been so kind as to quote a name, I should 
have been perfectly in the dark about those able contro- 
versialista you speak of. But a little later you say, 
^* This was the reason that that most acute controversialist 
the Church of Eome ever had. Cardinal Bellarmine, 
rejected this suggestion as untenable." I thank you, 
Sir, to have enabled me by that indication to show you 
that the authority on whieh you relied in writing those 
lines (for I shall never attribute to you a deliberate 
falsehood) has grossly deceived you and exposed you to 
the most compromising mistake that may be committed 
in controversy, the assertion of false facts. You will 
see. Sir, how Bellarmine rejected as untenable the 
suggestion of the beatific vision enjoyed by the saints, 
and giving them the means of knowing our prayers, if 
you take the trouble to open his second volume, where 
you will find a special controversy on the happiness of 
saints. In the very first chapter of the first book of 
that controversy, after having exposed with his usual 
and uncontested fiEdmesB the arguments of heretics 
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against that article of our faith (eh. i.), he proves it first 
by the testimoDy of the Church (ch. ii.), then by testi- 
monies of Scripture (ch. iii.), then by the authority 
of the Greek Fathers (ch. iv.), afterwards by the Latin 
Fathers (ch. v.), at length by reasons founded on Scrip- 
ture (ch. vi.). This is the way in which he explodes 
that theory. But let us go further. Pass to the 
twentieth chapter of the same book, in which he solves 
the difl&eulties of Protestants against the invocation of 
saints. Among other difficulties you will have the 
pleasure to see yours strengthened by six different 
arguments. Then you may read the solutions. And as 
to the mode in which the saints may know our prayers, 
you will see there four different ways in which that may 
be explained. The two former, which have nothing to 
do with our present purpose, Bellarmine rejects, as I 
reject them with him. The two last, which he thinks 
more probable, are either that the saints from the very 
beginning of their admission into heaven see in God 
everything that belongs to them, and therefore the 
prayers which we shall direct to them, " Sanctos videre 
in Deo omnia a principio suae beatitudinis quae ad ipsos 
aliquo modo pertinent, ac proinde etiam orationes 
nostras ad se directas," or that God reveals to them our 
prayers, in the moment we want their intercession. The 
difference between those two opinions refers chiefly to 
the question of the time in which the saints know our 
prayers, which question is in this case very accessory, and 
which I did not touch in my explanation. My explana- 
tion, if you remember well. Sir, was that the saints know 
our prayers in God as God thinks proper to reveal to 
them, which is precisely the explanation which Bellarmine 
declares to be the more probable : — far from exploding it. 
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I shall, by the way, suggest to you. Sir, that Bellar- 
mine is not an author to be quoted from second-hand 
knowledge, by a man who like you seriously wishes to 
know the grounds that sever you from the Catholic 
Church. Sincere men like sincerity in others, and he 
who works truth hateth not the light. It is impossible, 
therefore, that the candour of that learned author and 
the clearness with which he proceeds should not please 
you. There is also in his book this advantage, that with 
it you may dispense with most other books of con- 
troversy, both Protestant and Catholic, since there is 
perhaps not a single argument brought against us by 
Protestants during these last centuries which you may 
not find exposed in his book with all its strength. 

But let us now examine the rational grounds upon 
which you imagined that our ablest controversialist had 
abandoned the theory of the vision of God and in God, 
and which, for you at least, are decisive. 

1. The first is, that if the saints see everything in 
God, they must be omniscient like God. To this I 
answer, 1. That the omniscience which is exclusively 
proper to the Deity, is that which implies an infinite 
knowledge, viz. the perfect comprehension of God him- 
self, and of all possible things which God can create. 
But things that are or have been or will be are neces- 
sarily finite. Therefore, although the saints should 
know all, that they would not be omniscient like God. 
But I never said, and no Catholic ever said, that the 
saints knew all that, since I added that they knew 
earthly things only inasmuch as God thinks proper to 
reveal to them. Your first objection, therefore, is quite 
groundless, and that for two reasons. 

2. Such is the second, which also implies that saints 
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know all earthly things, for it is only on that supposition 
that you may pretend that the knowledge of the suffer- 
ings and misdoings of those dear to them should mar 
their happiness. But here, again, I might grant you, 
for argumont's sake, that they do know those evils, and 
you could conclude nothing therefrom against what you 
call my hypothesis. For it cannot be for you an hypo- 
thesis, that on the last day, of '' two men sleeping in the 
same bed the one shall be taken and the other shall be 
left" among the reprobates. For the judge will regard 
no ties of blood and of friendship, but only faith and 
good works. Many, therefore, among the chosen ones 
will have the sad certainty that those whom they most 
tenderly loved upon earth have " their share in fire and 
brimstone." Either, therefore, you must allow that 
such a certainty cannot mar their happiness, or deny 
that such men ever can be happy. You will content 
yourself with that twofold peremptory answer for the 
present. The want of time does not allow me to enter 
into a deeper discussion of that difficulty which is 
common to us both. 

3. But you add : " If it depends upon God to reveal 
or not our prayers to the Saints in every particular 
instance, how can we ever be certain that he does reveal 
them ? " Oh ! Sir, I readily confess that I can give you 
no other assurance of that but the goodness of my God 
and his consistency with himself. I know by his own 
word and by his Church, that he wishes to establish an 
intimate communion and a close society among all his 
children both of heaven and of earth ; this is sufficient to 
induce me to believe without hesitation that he does not 
refuse to enable my brothers of heaven to give me the 
assistance which I solicit from them. But I wish again 
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to grant you much more than what you have a right to 
ask: supposing that God should refuse to make our 
prayers known to the saints, should they therehy he lost? 
Is it not he who searches the hearts and who hears the 
desire of the poor, and interprets the dispositions of 
their hearts ? Does he not say that those prayers are 
ultimately directed to him alone, and that we address 
them to him through the saints only hecause we feel 
our unworthiness to present ourselves hefore his throne 
without the assistance of those who have nothing in them 
hut what is pleasing to his eyes ? How can those 
prayers he less acceptable to him than if we had been 
less impressed by the consciousness of our sins ? 

You will excuse me, Sir, when I express to you the 
wonder which I experienced when I see that so acute 
a man as you should consider these objections as in- 
soluble when they can hardly stand a serious examina- 
tion. The one which follows in your letter is of ihe 
same nature. 

It is to that effect, that if the saints know our 
prayers through God, they are no longer our mediators 
to him, but he is rather our mediator to them. This 
would be a capital argument if I or any other Catholic 
had eyer said that the end of the mediation of saints 
was to make known our prayers to God. But, in good 
faith. Sir, who ever dreamt such a thing ? Whom have 
you heard explaining in that way the mediation of the 
saints ? Is not that mediation only a mediation of inter- 
cession? And how is God, in that sense, our mediator 
to the saints? Yes, there is an intervention of God 
necessary, that the saints may know our prayers, as 
there is one also necessary that I may write to you, and 
that you may read my letter, " for in him we live, move, 
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and be." But how does that impede the eflfect of the 
prayers the saints may oflfer him in our favour ? 

You say, that we cannot admit the mediation of the 
saints without being contrary to the Scripture, which 
emphatically says, that there is only one Mediator of 
God and man. Yes, Sir, that is said in Scripture, as it 
is said also that Christ is our only Master (Matt, xxiii. 
10) ; which sentence did not prevent your parents from 
sending you to school in your childhood, and does not 
prevent you from making yourself the master of others. 
Christ is said to be the only Mediator, as he is said to 
be the only foundation (I Cor. iii. 11); which does not 
prevent St. John from telling us, that the holy city, the 
New Jerusalem, has twelve foundations, t. e. the twelve 
apostles of the Lamb. These are secondary founda- 
tions as they are secondary mediators, while Christ is 
the only chief corner-stone, as he is the only primary 
Mediator, the only one who is Mediator by his own right, 
and whose mediation gives to the mediation of scdnts all 
its efficacy. 

But you add, " that the mediation of Christ is pow- 
erful enough by itself, and that we need no other. 
Surely, Sir, it is powerful enough; just as God was 
powerful enough to give you life, and needed not the 
mediation of your parents; just as his wisdom was 
powerful enough to enlighten your mind, and needed 
not the mediation of your masters, or of books ; just as 
his word is powerful enough to preserve your existence, 
and needs not the mediation of food. If, therefore, he 
wishes the saints to pray for us, and if he wishes us to 
pray to them and through them, it is not for want of 
power, but for the same reason for which he used the 
mediation of your father to give you birth, and the 
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mediation of your master to give you knowledge, and 
the mediation of food to give you life, viz. to establish 
among all his creatures in the natural, intellectual, and 
supernatural world, that order and unity which is the 
seal of his own unity and of his wisdom. It is in order 
that the communion of the saints, the society of the 
children of God, should not be a mere shadow ; for to a 
man accustomed to reflection, as you are, it is hardly 
necessary to say, that society is nothing but the medi- 
ation of all with regard to all for the attainment of the 
common end. Understand it well, therefore, Sir, that 
you would tend utterly to destroy the spiritual society 
of souls in this world, if you tried to take away the ne- 
cessity of praying for one another, and helping one ano- 
ther to serve God : thus you completely subvert the 
society of the children of God still living upon earth 
with their " brothers in heaven," by denying the power 
these have to help us, and the advantage we may derive 
from praying to them. 

I was perfectly justified, therefore, in drawing, in 
my last letter, a parallel between the mediation we were 
commanded to use in regard to one another in this world, 
and the mediation which we prayed the saints to use in 
our regard to heaven ; and particularly as a refutation of 
the opposition alleged by you between the mediation of 
the saints and the mediation of Christ, that argument was 
and is unanswerable. It is founded on one of the first 
principles of our common faith, since you admit, as well 
as I, the Creed of the Apostles, in which the communion 
of the saints is asserted. But, alas ! that communion, 
which is certainly one of the most comforting aspects of 
our faith, how it vanishes away in the desolating doc- 
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trine of Protestantism ! Our brothers of heaven, the 
favourite children of Ood, those who have given their 
blood for him — his very mother — what are they for 
you but mere strangers, about whom you do not care, 
of whom you never think or speak, except to rebuke and 
condemn those who honour them and try to avail them- 
selves of their example, and seek to love and serve 
better our common Father ? Does not one who acts in 
such a manner give the strongest proof that he does 
not belong to the family of God ? 

And you imagine that such a conduct is authorised 
by the Scripture ? Where did you find in the Scripture 
that wall of division in the family of God ? Is it in the 
Bevelation of St. John, who shows us the twenty-four 
ancients who surrounded the throne of the Lamb, ofiEer- 
ing him the *' prayers of the saints " ? Is it, perhaps, in 
the Old Testament, which, in almost all the books of 
which it is composed, shows us the angels mediating 
between God and man? Is it in the Gospel, where 
our Saviour assures lis that the angels of heaven rejoice 
on the convei'sion of poor sinners ? If they rejoice on 
it, they must know it ; they must wish it also ; for one 
cannot rejoice on any event which is indifferent to us. 
If such is the conduct of angels, who, during the Old 
Testament, and at the time in which the Saviour spoke, 
were the only inhabitants of heaven, with how much 
greater reason must the saints, who are much more 
nearly connected with us, interest themselves in our 
spiritual welfare ? Therefore, Sir, you cannot maintain 
in theory, and carry into practice, that complete separa- 
tion of the faithful on earth from the saints in heaven, 
without being condeumed, at the same time, by Scrip- 
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ture, by the Creed of the Apostles, and by your own 
reason, that cannot but tell you that you violate the first 
and most essential law of all society. 

I think, Sir, I have now answered everything which 
in your letter might require an answer. For you will 
allow me not to stop to examine whether the pagans 
gave to any one of their false deities the title of Queen 
of Heaven. For that can no more be a reason to deny 
that title to the Mother of God, than the fact of their 
giving the title of God to Jove can be a reason to 
deny it to Jehovah. I shall not either take the trouble 
of explaining the passages you quote out of 8. Liguori 
and of S. Bemardine, as they are sufficiently explained, 
first, by themselves, viz. by the restrictions w];iich they 
put to the strong expressions they use ; and, secondly, 
by you, who admit that they can be understood only of 
a power granted to Mary by her divine Son, and al- 
ways dependent upon him. In good faith, Sir, how can 
a power entirely dependent upon another injure or 
limit the power upon which it depends ? What objec- 
tion can you have that such a dependent power should 
extend over all creation, and that, in some manner, 
equal the power of Jesus ? Could not our Saviour, if 
he liked, grant such a power to his mother ? You say, 
he did not. But are you sure of that? And before 
you assert it is an impiety to believe it, would it not be 
well to assure yourself that that accusation of impiety 
does not pass over the head of the saintly man to whom 
you address it so gratuitously, and reach the Holy oi 
Holies himself, who was not bound, I suppose, to take 
the advice of Luther to know the manner of the liber- 
ality he was to use with regard to his mother ? 

But let us leave the ground of controversy, on 
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which you have obliged me to follow you, although, on 
my part, I had never any inclination for it. I know too 
well, that as most men are kept away from embracing 
truth by their attachment to their position or to tem- 
poral goods, then, by the doubts of their understanding, 
such discussions are generally powerless to change them, 
and that they have generally no other effect but to entail 
a frightful responsibility upon him, who having seen the 
light shine clearly to his eyes, refuses to follow it. Let 
me hope, Sir, that such will not be the case with you. 
Your sincerity will lead you to acknowledge the ground- 
lessness of the difl&culty which you opposed against the 
doctrine of the Church. You will attribute the facility 
with which your objections have been resolved not to 
any superiority in my controversial skill, which I am 
far from finding in me, but to the power of truth; 
while, on the contrary, you cannot but feel the sad 
necessity in which the badness of the cause you de- 
fended placed you, of using, in spite of your intellectual 
superiority, such arguments as could not stand the 
touch of sound logic. 

In several parts of your letter there appears an 
evident desire of making me a Protestant. Oh ! Sir, 
how could such a thought enter into your mind ? Did 
you ever see a Catholic becoming a Protestant, unless 
he was one of those venal souls ready to sell their birth- 
right for a dish of porridge ? Or, again, one of those 
filthy priests who had lost long ago the chastity of their 
sacred condition, and wanted to shake off a yoke which 
their corruption rendered intolerable? Did you ever 
despise me so much as to imagine you could induce me 
to become another Achilli ? I will tell you, Sir, when 
I shall become a Protestant: it will be on the day 
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when I shall he convinced that douht is prefer ahle to 
faith and the restlessness of a stormy sea safer than the 
firmness of the rock ; the day when I shall bring myself 
to believe that the Son of the Almighty coming into 
this world to build his Church, had, by some mistake, 
built instead of it a tower of Babel. Then Sir, and 
not before that, you will see me becoming a Protestant. 
Take that as a certain prophecy ; and, if you allow me, 
I shaD add another, which I wish to be soon accom- 
plished. On the day when, tired with believing without 
foundation and teaching without authority, sick at heart 
of seeing the souls perish, and having no efficacious 
means of saving them ; saddened by the work of dissolu- 
tion which is going on in the Protestant body, and 
which more and more divides sects from sects, doctors 
from doctors, bishops from bishops, — and convinced, by 
the irresistible evidence of facts, of the impossibility of 
curing those evils, and of preventing the masses from 
falling every day deeper into the abyss of indifference 
and infidelity, — frightened at the responsibility you as- 
sume in retaining others in a sect which you cannot 
have the certainty to be the true Church of Christ; — 
you will understand, at length, that out of the Catholic 
Church there is no authority, and without authority 
no real and solid faith, and without a solid faith no 
peace for the mind nor for the heart : — on that day you 
will not be far from truth ; and if then you pray, — if 
particularly you pray through her whose honour you have 
had the misfortune to attack, because you did not know 
that you were doing one of the most shameful things 
that can be done on earth, that you were fighting 
against your mother — then, Sir, you may be sure that 
she vdll take no other revenge of your past attacks but 
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the revenge of which the heart of a mother is capahle, 
— ^in putting you, hy the abundance of her benefits, and 
the graces she will obtain for you, in the necessity of 
loving her and proclaiming her glory. 

This is my wish for you, Sir ; this will be my con- 
stant prayer to God, in whose charity I remain. 

Dear Sir, 
Yours most affectionately, 

H. Ramtebe. 

P. S. — ^As my occupations do not allow me to write 
often such letters as this, I should suggest to you, Sir, 
if there remains in your mind any difficulty which you 
would like to elucidate, to resort to any Catholic priest 
in your neighbourhood. If you go sometimes to Lon- 
don, I should gladly direct you to a friend of mine 
who lives there, and in whom you would find at the 
same time a perfect kindness and a profound learning. 
His name is the Rev. W. Waterworth, 9 Hill Street, 
Berkeley Square. Of course, I shall always be happy 
to hear of you for any but a controversial purpose. 



No. V. 

My BEAB Sib, 

I can fully xmderstand the difficulty you feel, amidst 
so many duties, in writing to me. Such letters as the 
last with which you have favoured me require time and 
thought. You have spared neither the one nor the 
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other in your amiable desire to solve my diflScalties ; 
and though you have failed to remove them, yet your 
earnest and able efforts to do so deserve my warmest 
acknowledgments. It is to me a source of deep regret 
that you feel it necessary to close our correspondence. 
When the Father of mercies opened to us the oppor- 
tunity of mutual consultation and instruction, I feel it 
would be wrong in me to withdraw unnecessarily. I 
therefore write this, which must, of course, be my last, 
unless you kindly consent to resume the correspon- 
dence ; and in that case I shall be most happy to write 
to you, as well as to hear from you again. 

The truest compliment I can pay your letter is my 
not replying to it at an earlier date. Its contents de- 
serve a kindly and calm consideration from me. They 
are grave and solemn subjects. They concern our eternal 
interests ; and therefore let me deal with them as such. 

I need scarcely remind you of our original conversa- 
tion. It referred to your praying to the Virgin Mary, 
and arose out of an image of her which you showed me. 
The difl&culty I suggested was, that as she was neither 
omnipotent nor omniscient, she could not hear the 
prayers that were offered to her by so many votaries, in 
so many distant countries, at the same moment of time. 
You acknowledged at once that she could not hear them. 
You repeatedly made this acknowledgment, and said 
that " none but God can hear prayer,*' and that the 
faithful pray only to God, and that they pray to him to 
befriend them with the Virgin, that she may propitiate 
the Son in their behalf. Afterwards, in your letter, you 
explained yourself as meaning that the Virgin Mary 
could not hear •prayer of her own nature and physical 
power; but that, as she beheld God, she could behold in 
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him these prayers, so far as he would reveal them to 
her. In other words, jou teach that she has not, in- 
deed, a natural power, but an imparted power, bj which 
sh^ hears them. The extent of that new power you 
have not defined ; but I am left to infer its largeness 
from a passage in your last letter, where you ask me, 
" What objection can you have that such dependent 
power should extend over all creation — ^thus in some 
manner equal to the power qfJenu : could not our Saviour, 
if he liked, grant such a power to his mother ? Yoa 
say, he did not ; but are you able to prove that ?" I 
will not say you are an unreasoning logician, to ask me 
to prove a negative ; but I will say that, having made 
so broad a statement, you ought to have given some 
evidence of its reality. 

I. It is evident that, as Holy Scripture teaches 
that it is only God who heareth prayer, and only God 
who knoweth the heart, the inference is dear, that the 
Virgin Mary, not being God, cannot hear our prayers, 
or know our hearts. You meet this by the statement 
that, as a matter of £Gu;t, she hears and knows them. 
This you have stated again and again in your last letter. 
It is true, you occupy much time and space in distin- 
guishing between the fact and the explanation ; and this 
I regret, as aU persons must feel it is quite sufficient if 
you prove the facts. The explanation, the quomodo, is 
unimportant, if you prove the fact that the saints in 
heaven hear the prayers of saints on earth. And you 
seem conscious of this; for, in reference to my state- 
ment that the practice of the Church of Borne should 
be proved — that it should be proved that Mary, as a 
Chiisdan in heaven, can or does hear ihe prayei8 of 
Christians on earth — you reply, ^^that she doet [hear]. 
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we must prove. J agree to it ; but if we prove that, it 
is quite as unnecessary to prove that she can [hear], as 
to prove that light can impress," &c. 

The point at issue between us is thus narrowed to 
a matter of fact You are bound to prove, and you 
agree that you must prove, the matter of fact that the 
saints — especially the Virgin Mary — ^in heaven, do hear 
the prayers of their votaries on earth. Thus far we are 
agreed as to the real question at issue. 

I suppose, from your words, that we shall also be in 
accord as to the kind of evidence to be adduced, to prove 
this matter of fact. You say, " The reason I shall give 
you will be peremptory ; it shall be drawn from Scrip- 
ture exclusively, and be such as to satisfy you, not only 
on that article of my faith, but also on all others which 
might be between you and me an object of discussion. 
The reason of my faith on that article and on all others 
is, t?ie infallible word of him," Jesus Christ. Thus you 
undertake to prove the matter of fact as to Mary and 
the saints, that they in heaven not surely may or can 
hear, but actually do hear the prayers that are offered 
to them on earth. 

Thus you rightly and truly state the real question 
at issue, and thus you well specify the kind of evidence 
you are to adduce. 

And now for your performance. You cite two, and 
only two texts of Scripture. I shall state them separately. 

I. The first is our Lord^s words, " Go, teach all na- 
tions, baptizing them in the name of the Father, and of 
the Son, and of the Holy Ghost ; teaching them to ob- 
serve all things whatsoever I have commanded you ; and 
lo, I am with you alway, even unto the end of the world." 

This text has not one word on the question at issue, 

E 
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namely, the matter of fact whether Maiy or the saints 
in heaven do hear the prayei-s of CWstians on earth. 
There is not an allusion to it. 

I do not conceal from myself that you intend to 
argue from this text that our Lord promised in these 
words to confer infaUibUUy on the successors of the 
apostles,* and that you gratuitously assume that all the 
hi shops in communion with Rome are the successors of 
the apostles ; and that you again gratuitously assume 
that the Pope of Rome is the infalhble voice or mouth- 
piece of these bishops ; and that yet again you assume 
gratuitously that the Pope has infallibly pronounced 
that the Virgin Mary and the saints in heaven do hear 
the prayers of Christians on earth. This is your argu- 
ment ; it goes altogether on assumption ; and I have to 
observe upon it what you cannot but see as clearly as 
myself, namely, that when your argument depends on 
so many assumptions, which are not only denied by me, 
but certainly are not in the Scriptures, you have failed 
thus far in your pledge to prove your position " from 
Scripture exclusively" 

And now, suffer me to say a word on this remark- 
able Scripture, especially on a striking omission — no 
doubt an unintentional one on your part — in your notice 
of it. This Scripture contains the commission of our 
Lord to his apostles ; it contains its extent and its limit- 
ations, to which the promise is affixed. It says, "Teach- 

* The words *' J am with you a^way," on which the argu- 
ment for infallibility is founded, no more prove it than the 
words, " Where two or three are gathered together in my name, 
titer e I am in tJie midst'* Such words no more prove the infalli- 
bility of the clergy, than the latter prove the infallibility of the 
laity, wherever two or three assemble in the name of Christ. 
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ing them to observe all things whatsoever I have com- 
manded you.'' The words of our Lord place a limit on 
the commission, giving them his authority and his pro- 
mise only when '* teaching men to observe all things 
whatsoever he commanded,*' All this you omit to notice. 
Nor am I surprised at the omission ; for you cite these 
words to prove that which Christ never taught, and 
certainly never commanded. You cite these words to 
prove that the Virgin Mary and the other saints in 
heaven do hear the prayers of the saints and sinners 
on earth ; and you do this without even attempting to 
prove that such a matter of fact was ever taught by our 
Lord, or that the practice of praying to Mary or the 
other saints was one of " the all things whatsoever he 
commanded." You can see as plainly as myself that 
this was not one of the things commanded by our Lord, 
or contained in his commission to the apostles ; and that, 
therefore, this Scripture has nothing to do with it. 

11. The second text which you cite is also our Lord's 
words, " Hear the Church." 

I always feel regret, — ^indeed a painful regret, when I 
see the Holy Scriptures cited in so short and concise a 
manner. When a few words are thus separated from 
their context, they may be made to speak anything. 
When we read the words, ** There is no God " in this 
isolated and disjointed way, they may be wrested to in- 
culcate atheism ; whereas, when we read them with the 
context, " The fool hath said in his heart, There is no 
God," we see at once their true purpose. It is very 
much the same with those words which you cite, "Hear 
the Church." In this isolated way they may be wrested 
to prove anything or everything. But possibly the 
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Bible was not open before you at tbe moment, or you 
would not bave so cited tbe words of our Lord. 

Tbe wbole passage is as follows : ^^ If thy brother 
shall trespass against thee, go and tell bim his fault be- 
tween thee and bim alone : if be shall hear thee, thou 
bast gained thy brother. But if he will not hear thee, 
then take with thee one or two more, that in the mouth 
of two or three witnesses every word may be established. 
And if he shall neglect to hear them, tell it unto the 
church : but if he neglect to hear the church, let him 
be unto thee as an heathen man and a publican " (Matt. 
xviii. 15). 

It is evident — and you, of course, see it plainly — 
that our Lord is here speaking of the differences, the 
offences, the trespasses of Christians against each other. 
He is not alluding to the theological theories or doc* 
trinal opinions of men, but to their injuries or wrongs 
one against another. He desires, in that sweet, and 
forgiving, and forbearing, and beautiful spirit that cha- 
racterises all his teaching, that they should seek recon- 
ciliation in private — " between him and thee alone ;" 
that if this unhappily failed, they should make another 
effort, in the presence of one or more friends ; that if 
this again failed, they should then lay the matter before 
the church, that is, before the congregation of which 
these persons were members. [Such is often the use of 
the word ** church " in the Holy Scriptures.] And that 
if this unhappily failed, and the offending person would 
not " hear the church," — if they would not listen to the 
wishes for reconciliation expressed by the congregation 
respecting these members — then the offending person 
was to be treated as if he was no longer a member, and 
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no more than the heathen and the publicans around 
them. These words, therefore, refer to the mode of 
reconciling persons among whom an injury or trespass 
has been committed. It relates to the reconciliation of 
private persons, and has nothing to do with theological 
theories or doctrinal opinions. 

And certainly in these words of our Lord there is 
not an allusion to the Virgin Mary or the saints in 
heaven ; and as certainly they do not prove the point 
at issue, namely, that they do hear the prayers of their 
TOtaiies on earth. 

But I suppose you mean, in citing these words, that 
" the church " means that section of the visible church 
which is called the Church of Kome, and that she has 
affirmed the proposition that the saints do hear, &c. I 
need scarcely remind so intelligent and well-informed 
a person as you that this would be an affirmation of a 
matter oj fact ; and that your profoundest divines admit, 
that though infallibility may be promised to the Church 
when affirming matters of doctrine, yet it is not pro- 
mised to her in affirming merely matters of fact. But 
the truth is, she has not attempted anything of the kind 
in her creed, merely teaching that we may pray to the 
saints, but not affirming that they hear us. 

And yet these two texts of Scripture are the only 
two which you cite to prove the matter of fact which is 
at issue between us, and which you pledged yourself to 
prove " from Scripture exclusively," and from " the in- 
fallible word of Jesus Christ." And in neither the one 
nor the other of these is there the least allusion to 
Mary, or the saints, or prayer ; and certainly, as you, 
of course, can perceive as well as myself, not the faintest 
shadow of a shade to affirm as a fact that which you 
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undertake to prove, namely, that Mary and the saints 
in heaven do hear the prayers that are offered to them 
hy their votaries on earth. 

I must now frankly confess to you — pardon my 
candour — that I have been absolutely disappointed in 
so meagre a result from the confidence of your pro- 
mises ; and I cannot but feel that no amount of delu- 
sion under which you at present labour can long keep 
out the blessed light of God's truth from the eyes of your 
mind. I am sure that though now you say, like the 
apostle Thomas, ** I will not believe," the time will come 
when, like him, conviction will give fire to your words ; 
when you will exclaim, " My Lord and my God ! " May 
he hasten the time, and give you understanding in all 
things ! 

But you dwell on the idea of infallibility. You ex- 
patiate on its comfort, and convenience, and utility ; and 
in all this I most cordially agree with you. I do not 
mean to say that I agree with your unguarded, not to 
say irreverent language, to the effect that God "mw^t" 
give infallibility to the Church, merely because we think 
it so desirable. He has not annihilated sin, nor put 
Satan to death, nor removed hell from creation, nor 
made all men to be holy, nor all churches to live in 
unity. He has not done any or all these things, how- 
ever desirable or convenient they might possibly seem 
to you or me. " My ways," he tells us himself, " are 
not as your ways, nor my thoughts as your thoughts." 
And, therefore, let us not argue, as you have done, from 
our thoughts and ways, but rather ascertain what he has 
done, or said, or promised. Believe me that this hu- 
mility best becomes poor finite and erring sinners, as 
we are. 
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When, therefore, I say that 1 cordially agree with 
you in all your praise of the usefulness, and value, and 
convenience of infallibility, I say it not from theory, but 
from experience. The tongue of man can never ade- 
quately thank God for giving an infallible guide and 
teacher in his Church. He has given us his own holy 
word — his inspired Scriptures — the infallible Word of 
God ! His Spirit has said, "All Scripture is given by 
inspiration of God," and that the holy men who wrote 
them "were moved by the Holy Ghost." The only true 
infallibility on earth is the infallibility of the Word of 
God in the Holy Scriptures ; it is there alone it can be 
found. In the Church of Rome, some tell us it is in 
the Popes, and there only ; others tell us it is in General 
Councils, and there only ; some, again, tell us it is in 
Popes and Councils combined, and there only; while 
others still ftll us it is in none of these, but in the ge- 
neral Church diffused through the world. Of the Romish 
advocates, some cry, Lo, here ! and others, Lo, there ! 
And our blessed Lord's words are applicable to them all 
alike, " Go ye not after them." They argue irresistibly 
when proving against their adversaries, where infalli- 
bility is not to be found ; but they miserably and hope- 
lessly fail when endeavouring to prove their own theory 
as to where it may be found. The plain truth is, that 
God has given to us his own infallible word — the Holy 
Scriptures, the only true infallibility on earth. 

It is this infallible word of God — the Holy Scrip- 
tures — ^that we Protestant Christians make the rule of 
our faith. Of course you see clearly, that whatever ob- 
jections are advanced against our Christian rule of faith, 
vdll lie as strongly against the Romish rule of faith ; 
that whatever objections will hold against the Holy 
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Scriptures of God as an adequate rule, will apply at 
least as strongly against your Canons of Councils and 
Bulls of Popes, which constitute the rule of faith in the 
Roman Church; and, therefore, I often wonder why your 
advocates are so eager, as, indeed, you are yourself, to 
make objections to the Scriptures. 

Indeed, I must acknowledge that my heart has been 
grieved and saddened at much that you insinuate in 
reference to the Holy Scriptures. It is not that any of 
your arguments trouble me. I have no disquietude 
respecting them ; I easily dispose of them thus. You 
ask me (for I quote your own words), " How can you be 
sure that what you believe is not a falsehood? You 
say you see it in the Scriptures ; but how can you prove 
to me, and how prove to yourself, that you have caught 
the right meaning?" The way I dispose of this is by 
asking you the very same question respecting the 
infallibility of your traditions. How are you sure that 
what you believe is not a fiction ? You say it is taught 
by the Church, but how can you prove that you have 
caught the right meaning? It is my full conviction 
that it is far easier to comprehend the simple language 
of the Scripture than to comprehend the theological 
mystifications and scholastic subtleties that characterise 
the decrees of councils and bulls of popes containing the 
rule of faith for the Church of Rome. And when again 
in your letter you say (I quote your own words), "The 
Bible is composed in so different language, and in so 
different ages, and in a state of society so different from 
ours, that a heap of knowledge is necessary ! " When, 
my dear Sir, you so express yourself, you seem never to 
have remembered that your own rule of faith, — namely, 
the decrees of councils and bulls of popes, embodying 
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the traditions of your Church, are also liahle to the very 
same ohjection, heing "composed in so different lan- 
guages, and in so different ages, and in a state of society 
so different from ours, that a heap of knowledge is 
necessary " to understand them. And when again you 
ask me (I quote your own words), " Who will prove that 
the Bible is really the Word of God? — how do they 
know which books are inspired and which are not ? — 
which are entire, and which may not have been inter- 
polated? — how are they to know that all or most of 
these books are not a collection of pious m3rths ? " To 
this I reply by proposing the same question to yourSelf 
respecting those conciliary canons and papal bulls 
which constitute your rule of faith, and asking you who 
can prove them to be really the word of God, as you 
pretend ; and how do you know how many of them are 
fallible, and how many are infallible ; and how are you 
sure that some are entire, or have never been altered, 
or interpolated ? These questions touch your system to 
the quick ; for a very large number of these decrees of 
councils and bulls of popes have actually been inter- 
polated, or contradicted, or suppressed ; and many, very 
many, are declared to be non-authentic, several to be 
forgeries, and a vast number to be fallible and unsound. 
If you open the able works of Bellaxmine, Dupin, or 
others of your church, you will find ample illustrations 
of all this. There are, as you are, of course, aware, 
some papal bulls contradictory of others, and actually 
condemning the authors of them ; and there are decrees 
of councils that annul other decrees of other councils, 
and even anathematise to perdition the bishops who 
were members of such councils. And even the Decretal 
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Epistles, on which the whole papal power is founded — 
the Decretal Epistles that for centuries were regarded 
as the most precious treasure of the Church of Rome — 
are now, by the unanimous voice of the universal world, 
Roman and Protestant alike, condemned as forgeries I 
It is important, therefore, when you ask questions that 
go to disparage the Holy Scriptures as a rule of faith, 
you should be prepared for the very same questions 
being applied to your own Concilia and Bullarium, con- 
taining your own rule of faith. When you suggest that 
the Scriptures are in dead languages, as Hebrew and 
Greek, and so require translation, you ought to re- 
member that your Concilia and Bullarium are also in the 
dead languages of Greek and Latin, and equally require 
translation. When you imply that we cannot be sure 
of having the right interpretation of some passage in 
the Scriptures, which have been variously interpreted, 
you would do well to remember that neither can you be 
more sure of your rightly interpreting certain places in 
your Concilia and Bullarium, which have been variously 
interpreted in your own Church. In short, whatever 
objections you advance against our rule of faith may be 
advanced, with at least equal force, against your own, 
while there are three things in our favour throughout 
such process of arguments, namely : — 

1. The inspiration and infallibility of the Holy 
Scriptures, our rule of faith, are fully admitted and pro- 
fessed by yourselves, by Romanists and Protestants 
alike ; while we deny — ^utterly deny, the same of your 
decrees of councils and bulls of popes. 

2. The Holy Scriptures are a convenient, accessible 
volume, which is easily obtained and possessed by all ; 
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whereas your rule of faith is a series of some twenty- 
five or thirty immense folio volumes, which Christians 
ordinarily can never possess, or consult, or read ! 

3. The Holy Scriptures have heen translated into 
almost every language in the world, so as to. he intel- 
ligible to all men in their own tongue ; while your rule 
of faith still remains in its dead languages, having never 
yet been translated into any one living language in the 
world ! 

You will thus perceive, that when I have been 
grieved and saddened by your allusions — your unworthy 
and disparaging allusions — to the Holy Scriptures, it 
was not through disquietude from the strength of your 
arguments. I have no doubt that you perceive this 
very clearly by this time. The real cause of grief and 
sadness was, that you should, however unconsciously, 
almost " sit in the seat of the scornful ;" and, though 
unintentionally, play the game of the cavilling infidels in 
reference to that Book, — the most blessed, and valuable, 
and precious jewel in the possession of Christ's Church. 
John Locke was a great mind, and in his terse way he 
said the " Bible has God for its Author, salvation for 
its end, and truth, without mixture of any error, for its 
contents." When you remember how many souls have 
been converted from sin and error while reading it — 
how many sorrows of the soul and body have been 
ended while perusing it — how many broken hearts have 
been healed by its sweet promises — how many souls 
have learned to love Christ by its revealing him — when 
you call to mind how many eyes have wept in penitence 
and joy over its pages — how many afflicted hearts have 
found peace and joy in poring over it — how many 
mourners have been comforted by it — how many days of 
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pain and nights of suffering have been soothed by the 
memory of it — how many blinded eyes have been 
opened, and hard hearts touched, and evil lives changed 
and hallowed by the study of its blessed and inspired 
pages — ^when you remember these things you will un- 
derstand the grief and sadness I have felt in reading 
your words. Oh ! how could you, my dear Sir, suffer 
yourself to be persuaded by any one to use such lan- 
guage respecting the Bible — the inspired and infallible 
Word of our God ! 

How different is the language of Moses ! He says, 
** When all Israel is come to appear before the Lord thy 
God, in the place which he shall choose ; thou shalt read 
this law before all Israel, in their hearing. Gather the 
people together, men, and women, and children, and thy 
stranger that is within thy gates, that they may hear, 
and that they may learn, and fear the Lord your God, 
and observe to do all the words of this law ; and that 
their children which have not known anything, may hear 
and learn to fear the Lord your God, as long as ye live 
in the land whither ye go over Jordan to possess it." 
(Deut. xxxi. 11-13.) And how different is the language 
of David ! He says, " The law of the Lord is perfect, 
converting the soul : the testimony of the Lord is sure, 
making wise the simple. The statutes of the Lord are 
right, rejoicing the heart : the commandment of the 
Lord is pure, enlightening the eyes. The fear of the 
Lord is clean, enduring for ever : the judgments of the 
Lord are true, and righteous altogether. More to be 
desired are they than gold, yea, than much fine gold : 
sweeter also than honey, and the honey-comb. More- 
over, by them is ihy servant warned : and in keeping of 
them there is great reward." (Ps. xix. 7-11.) And how 
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different the words of St. Paul ! He says, " From 
a child thou hast known the holy scriptures, which axe 
able to make thee wise unto salvation, through faith 
which is in Christ Jesus. All scripture is given by 
inspiration of God, and is profitable for doctrine, for 
reproof, for correction, for instruction in righteousness : 
that the man of God may be perfect, throughly fur- 
nished unto all good works." (2 Tim. iii. 15-17.) Such 
is the language of men holy and inspired. 

It is this volume, — however disparaged by men, even 
as its Author was " despised and rejected of men," — has 
achieved that great fact in the history of the Church — 
the Reformation ; has spoken, with a tongue of power, 
and taught many of the nations to cast off the bondage, 
and superstitions, and errors of Rome ; has lately called 
out thousands in the heart of Italy, tens of thousands 
among the cottage-homes of Ireland, and not thousands 
but millions of souls in America. 

II. And now I pass on to your other arguments. 

You state explicitly enough : " To do full justice to 
your letter I have two things to do ; firvt^ to prove the 
LAWFULNESS AND USEFULNESS of the luvocation of saints, 
that you may not complain any more that I lean on 
mere possibilities ; and secondly, to show the ground- 
lessness of the new difficulties you allege against that 
dogma." Such are your own words — that you are 
bound to prove the lawfulness and usefulness of the 
invocation of saints. 

I have carefully read and re-read your letter, and I 
cannot find a single sentence on the former subject. 
You have written fully, and well, and ably, on the 
difference between a fact and its explanation, and much, 
too, on your second point, trying to weaken the diffi- 
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culties I advanced against saints being able to hear our 
prayers ; but I have been unable to find even an asser- 
tion, much less an argument, on the first point, namely, 
** the lawfulness and usefulness " of invoking saints. I 
must only suppose that you forgot it. 

The only thing that approaches it is where you 
argue, "i/, therefore, he (God) wishes the saints to 
pray for us, and if he wishes us to pray to them and 
through them, it is not for want of power," &c. Here 
all turns on the " i/l" You do not say that God wishes 
us to pray to them, or that he wishes them to pray for 
us ; but you say, " if he wishes," ifec. You are, of 
course, aware, that when an "t/"" is granted we can 
easily prove anything. 

I cannot find in your letter another word on the 
" lawfulness " of the practice ; but there is a curious 
passage that touches its "usefulness." Indeed, you 
suggest that the practice is useful even though the 
saints mav never hear a word of them : for that God 
hears them, though the saints may not ! I shall tran- 
scribe your words. You say, " Supposing that God 
should refuse to make our prayers known to the saints, 
should they thereby be lost f Is it not he who searches 
the hearts, and who hears the desires of the poor, and 
interprets the dispositions of their hearts? Does he 
not see that these prayers are ultimately directed to him 
alone, and that we address them to him through the 
saints, only because we feel our unworthiness to present 
ourselves before his throne without the assistance ? " &c. 
If these words mean anything, they must mean that 
whether the saints do or do not hear our prayers they 
still are useful, or at least may be useful. In other 
words, it is of little consequence whether they do or do 
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not hear! Most men would say, it were wiser and 
better to pray to God who hears us than to the saints 
who do not hear, especially as God has commanded us 
to pray to him, and has never sanctioned our praying to 
them. 

However, though concise, most concise on the law- 
fulness and usefulness of the practice, you will, 1 trust, 
allow me to invite your calm, thoughtful, and prayerful 
consideration to the following texts, or rather groups of 
texts, of Holy Scripture, that seem to me to militate 
against the practice, to militate against the lawfulness 
and usefulness of it. I rely on " Scripture exclusively'* 

1. There are many texts denying the mediatorship 
of any other than Jesus Christ. " There is none other 
God but one ; for though there be that are called gods, 
whether in heaven or earth, (as there be gods many and 
lords many,) but to us there is but one God the Father, 
of whom are all things, and we in him ; and our Lord 
Jesus Christ, by whom are all things, and we by him." 
(1 Cor. viii. 5.) This teaches that, as there is but one 
God, so there is but one Lord or Mediator. This is 
again expressed in another place : " There is one God 
and one Mediator between God and man, the man 
Christ Jesus." (I Tim. ii. 5.) You argue in your last 
letter that ** one mediator " does not necessarily exclude 
many other mediators, any more than " one foundation " 
excludes " twelve foundations." The answer to this is, 
that the words are " one God and one Mediator," and 
as the former plainly means one only God, so the 
latter means one only mediator. Again, we read, " If 
any man sin we have an advocate with the Father, 
Jesus Christ the righteous, and he is the propitiation 
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for our sins," &c. (I John, ii. I.) The words clearly 
imply, that Jesus Christ is the One advocate, and cer- 
tainly there is perfect silence as to Mary, or Lucy, or 
Cecilia, or Damian, or Cosmo, or any other. There is 
no authority for calling them mediators or advocates 
any more than for calling them gods. 

2. There are other texts showing that all the bless- 
ings and privileges of the Gospel flow to us only through 
the mediation of Christ. It is written, ** Through him we 
have access by one Spirit unto the Father." (Eph. ii. 13.) 
And again, ** Now in Christ Jesus ye who were afar off 
are made nigh by the blood of Christ." (Ephes. ii. 18.) 
And again, " In Christ Jesus our Lord, in whom we 
have boldness and access with confidence through the 
faith of him." (Ephes. iii. 11.) And again, "We have 
peace with God through our Lord Jesus Christ, by 
whom we have access by faith." (Rom. v. 1.) And 
again, " Ye are to offer spiritual sacrifices, acceptable to 
God, by Jesus Christ." (1 Peter, ii. 5.) Texts of this 
kind are very many, setting forth Christ as the Medi- 
ator by whom we have access, and through whom our 
prayers are accepted ; while at the same time our Lord 
himself says, " I am the way, the truth, and the life ; 
no man cometh unto the Father but by me." (John, xvi. 
16.) There is not the faintest allusion to Mary, or to 
any of the saints, as making us acceptable with God. 

3. Another group of texts carries this point farther, 
expressly limiting the promises only to those who pray 
through Christ. " Whatsoever ye shall ask the Father 
in my name, that will I do, that the Father may be 
glorified in the Son. If ye shall ask any thing in my 
name, I will do it." (John, xiv. 13.) Again, " Verily, 
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verily, I say unto you, whatsoever ye shall ask the 
Father in my name he will give it you. Hitherto ye 
have asked nothing in my nam^, ask and ye shall 
receive." (John, xvi. 23.) Again, " In that day ye shall 
ask in my name : I say not unto you, that I will pray," 
&c, (John, xvi. 26.) All these come from the gracious 
lips of Christ himself, and they point him out as the 
only true Mediator of intercession. Offered in his 
name there is ample promise ; but there is not a word 
of allusion to Mary or to any saint, and no promise to 
any prayer to them. 

4. There are other texts that show that when re- 
ligious worship was rendered to the angels, it was at 
once rejected by them as unlawful. I allude to the 
words, " I fell at his feet to worship him, and he said 
.unto me. See thou do it not; I am thy fellow-servant, 
and of thy brethren that have the testimony of Jesus : 
worship God." (Rev. xix. 10.) And again, ** I, John, 
saw these things, and heard them. And when I had 
heard and seen, I fell down to worship before the feet of 
the angel that showed me these things. Then said he 
unto me. See thou do it not : for I am thy fellow- 
servant, and of thy brethren the prophets, and of them 
which keep the sayings of this book: worship God." 
(Rev. xxii. 8.) Here we have an instance of one falling 
down to worship an angel, and another instance of one 
worshipping — not the angel, but before the feet of the 
angel ; and in both cases the thing is instantly rejected, 
as unfitting to be paid to any creature, and the worship 
is commanded to be given to God alone. 

5. The very same thing occurred in reference to two 
of the greatest of our saints — ^both to Peter and to Paul 
— while they lived. We read, " As Peter was coming 

F 
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in, Cornelius met him, and fell down at his feet, and 
worshipped him ; but Peter took him up, sajing. Stand 
up, I myself also am a man." (Acts, x. 25.) And 
again, " The priest of Jupiter would have done sacrifice 
with the people, which, when the apostles Barnabas and 
Paul heard of, they rent their clothes and ran in among 
the people, ciying out and saying. Sirs, why do ye these 
things ? We also are men of like passions with you." 
(Acts, xiv. 13.) Thus these two eminent saints of God 
refused the prayers, sacrifices, worship, that were 
offered, on the broad ground of their being no more 
than their fellow-Christians. And assuredly, when such 
was refused in their lives, they would be refused in 
their deaths; and yet now, in the Church of Eome, 
there are prayers innumerable, and even the mass, as a 
sacrifice, sometimes offered in their honour. 

6. And once more, that I may not multiply my 
proofs too much, I will refer to those examples of 
Moses, Abraham, Hannah, David, Solomon, Daniel, and 
all the prophets and apostles, who, without one solitary 
exception, prayed always to God, and never to any saint. 
In the Psalms we read : " As for me, I will call on the 
Lord ; " and, " We will call on thy name ; " and, ** I 
will call on him as long as I live : " in which places it 
is the very word which the Romanists use to express 
their prayers to the saints; it is invooo, to invocate. 
The whole sacred volume has not an instance of prayer 
to the saints, except one — only one, that alluded to 
in my last, namely, that of the rich man in the parable 
of Dives and Lazarus praying to Abraham. This is the 
only example, and it is the example of a damned soul in 
the torments of hell! Yet among such examples as 
Abraham, and David, and Daniel, and Peter, and Paul, 
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those children of heaven, the Church of Eome selects 
this practice of Dives, a child of hell, as the example 
for imitation ! I cannot account for this. 

III. Having thus disposed of your assertion of the 
" lawfulness and usefulness " of this practice, which you 
promised to prove, hut which you have passed over in 
perfect silence ; I go on to the last particular, namely, 
your explanation of this matter and your proofs as to the 
groundlessness of my difficulties. 

I should scarcely have troubled you on this point, 
were it not for your statement that I have falsified 
Bellarmine by quoting him second-hand. I need not 
tell you, my deax Sir, that charges of this kind, being 
personal, too often tend to give bitterness to discussions 
that would otherwise be kindly and friendly. And 
although you suggest that I did not intentionally do it, 
yet the animus of the person who instigated you to write 
it is sufficiently apparent. Whoever he was, he reminds 
me of some of the middle-age pictures which I have 
seen in some of the churches of Italy, representing a 
monk in his cell occupied in writing a book, while a 
little black imp, or devil dressed in monkish attire, sat 
perched upon his shoulder, maliciously suggesting and 
whispering in his ear the evil he otherwise would 
never have written. 

I did not quote Bellarmine second-hand. I merely 
referred to his opinions from memory. And now, hav- 
ing looked again into his works, so as to correct my 
memory, I give you the whole passage. After showing 
that the Roman divines, so far from being at unity, are 
divided into four parties on this subject, he says : — 
There are four opinions. 
1. Some hold that they (the saints in heaven) 
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know the prayers by the narration of the angels, 
who ascend up to heaven, and hence descend to 
us, &c, 
"2. Others say that the souls of the saints, even as 
the angels, possess a certain rapidity of nature, 
by which they are everywhere, and thus are 
able of themselves to hear the prayers of the 
supplicants. Saint Jerome seems to hold this 
opinion, &c. 
"8. Others say that the saints see in God, by the 
principle of their beatitude, everything which in 
any way belongs to them, and thereby also our 
prayers directed to them. The blessed Gregory 
teaches this, and it is a probable opinion. 
" 4. Lastly, there are others who say the saints do 
not see our prayers in God by the principle of 
their beatitude, but only that our prayers are 
revealed to them by God when we pour them 
forth. This was the open opinion of Saint 
Augustine, &c. 

" Of these last two, the former seems merely 
the more probable ; because, if the saints are in need 
of a freoh revelation (of these prayers), then the 
Church would not say so confidently to all the saints 
— Pray for us, but she would ask of God to reveal 
our prayers to them. The latter opinion, however, 
is more fitted for convincing the hereti4i8" &c.* 
Such are the words of Cardinal Bellarmine. 

* The Cardinal does not avow any opinion of his own in 
these words. He says of the third, that it was " a probable 
opinion." His meaning is learned by remembering that he be- 
longed to the Jesuits' Order, who called an opinion " probable " 
when it was held by any number of respectable writers ; and, 
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The first of these suggestions supposes that the 
prayers of the Christians on earth are conveyed by the 
angels to the saints in heaven, and that they are then 
conveyed by the saints through Jesus Christ to God. In 
other words, this opinion makes the angels mediators 
between men below and saints above, and then it makes 
the saints above mediators between the angels and Jesus 
Christ, and so on ! 

The second supposes a rapidity of movement or of 
nature in the saints above that they are *' everywhere " 
at the same moment I This notion might well be dis- 
missed for its veiy drollery, were it not that it claims 
for these finite creatures a ubiquity which is identical 
with the omnipresence of the Godhead. It makes them 
equal to God. 

The third idea supposes that the saints see into 
God, and see in him all things that concern them. It is 
plain, that if they knew all that God knows concerning 
them, and that he knows all things, then they must 
know as much as he knows ; or in other words, they 
must be omniscient. The former opinion makes them 
omnipresent, and this latter makes them omniscient. 

The fourth hypothesis supposes that the saints know 
nothing, and that God reveals to them as much as he 
thinks fit of the prayers of their votaries ; and thus it 
makes God convey the prayers to the saints rather than 
the saints convey the prayers to God : it makes God the 

therefore, when he says the third was " more probable " than 
the fourth, he means that it is held by a larger section of 
writers; and then he adds, droUy enough, that the fourth 
opinion is the best to urge against the heretics ! Precious 
theology, truly ! 
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mediator between man and the saints, instead of the 
scdnts mediators between man and God ; and the Car- 
dinal seems to prefer this last one when arguing mth 
heretics ! 

And such is the theology of the Church of Rome, as 
detailed by the giant Cardinal of your Church. How 
different from the simple language of Holy Scrip- 
ture ! 

We read, — " I am the way, the truth, and the life ; 

no man cometh unto the Father but by me.'* 
Again, — " There is one God, and one Mediator be- 
tween God and man, the man Christ Jesus, who 
gave himself for us." 
Again, — " If any man sin we have an advocate with 
the Father, Jesus Christ the righteous, and he 
is the propitiation for our sins." 
Again, — " He is able to save to the uttermost all 
that come unto God by him, seeing he ever 
liveth to make intercession for us." 
This is the tone and spirit of the Holy Scriptures. 
There is no mention of any " way " but Christ, — ^any 
" mediator" but Christ, — any " advocate " but Christ, 
—any *' intercessor " but Christ. And this, without any 
doubt, is the Christianity of the Holy Scriptures. 

You remember, I referred in my letter to your opi- 
nions, and stated that you could not expect me to em- 
brace them as they were rejected by some of the ablest 
writers of your Church in by-gone centuries. And now, 
am I not justified in this ? for here we learn, on the 
authority of Bellarmine, that your writers are divided 
into four sections, and therefore, if we suppose them 
equal in number, your opinion, whichever of the four 
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you hold, is rejected by the remaining three sections of 
your writers — rejected by three -fourths of your own 
Church ! 

But I also stated that Cardinal Bellarmine rejected 
your opinion. Now your opinion, in your own words, is 
as follows: Speaking of the Virgin Mary, you say: 
" Partaking, as she undoubtedly does, of the blissful 
sight of the essence of God, who is omnipresent and 
omniscient, she may, in him and through him, know 
everything which God thinks proper to manifest to 
her." It is apparent that you do not agree precisely 
with any of the four opinions propounded by Bellar- 
mine, but you have invented a fifth which dovetails the 
last two into one. You adopt the third, which describes 
the saints as knowing everything in God by means of 
" their beatitude," or beatific vision; and then you graft 
upon this the fourth opinion, which describes the saints 
as requiring that God should reveal the prayers to 
them ! Am I not right in saying that I am justified by 
Bellarmine in refusing assent to your opinion ? He 
even argues against you where you require that God 
should reveal the prayers to them, for, he says, it would 
be simpler to pray at once to God to reveal your prayers 
to them than to pray to them. 

And now, my dear sir, when you call my reference 
from memory to Bellarmine a falsification by second- 
hand quotation, I think you will feel that, whoever the 
person was who suggested such terms to you, advised 
you neither well nor wisely. For yourself, I feel you 
are as innocent as myself in the matter, and believe m6 
that there is real happiness in that charity of which the 
Apostle says, " It thinketh no evil." I am sure you are 
yourself incapable — from principle, incapable of any- 
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thing of the kind, and only regret that any one could 
have induced you to cast " the root of hittemess " into 
our friendly discussion. Let it now he torn up by the 
roots and remembered no more. 

But on the subject of the mode in which our prayers 
are heard by the saints in heaven you have written much 
that is ingenious, as also on the difficulties that lie in 
the way of your hypothesis. I stated these in my former 
letter, and shall not here repeat them. They seem to 
me so purely untouched and unaffected by your replies, 
that I am content to leave them as they are there 
stated ; and I have no doubt they will ultimately exert 
some influence on your calm judgment. I would rather 
now say a few words on other interesting points of your 
letter. 

And first for your defence of those passages from 
Liguori and Bernardino. I gave them as illustrations 
of the idolatrous worship which some members of your 
Church rendered to the Virgin Mary, and of the im- 
pious language addressed to her by those who are of so 
high authority among you as these two canonised saints. 
I expressed my full belief that you could never agree 
with them. I confess I expected yon would have felt your 
whole soul recoil from them ; your previous letter led 
me not only to hope, but to believe this of you. In the 
Christian charity which " hopeth all things and be- 
lieveth all things," I did both hope and believe your 
heart would have loathed their hideous blasphemy. 
But, alas! that I must say it, — instead of rejecting 
them, — instead of disclaiming them as *' pious exaggera- 
tions," as you did in your former letter in reference to such 
language, you now actually extenuate and adopt them. 
Though such language places Mary on an equality 



COBRE8P0NDENCE WITH A JESUIT. 73 

with Jesus Christ — though it almost places her in the 
Blessed Trinity itself — though it extends her power, as 
commensurate with that of God, over all creation, yet 
you extenuate and defend it ! I could never read their 
language without trembling. Yet you say, ** In good 
faith, sir, how can a power entirely dependent on ano- 
ther impair or limit the power on which it depends? 
What objection can you have that such dependent 
power should extend over all creation, and thus in some 
manner equal the power of Jesus Christ ? Could not our 
Saviour, if he liked, grant such a power to his mother ? 
You say, he did not. But are you sure of that ? " For- 
give me, my dear brother, for saying, you never wrote 
these words — you never thought them. It would pain 
me beyond expression to believe you capable of such 
thoughts, and indeed it is painful to be obliged to reply 
to them. I never said that a dependent power impaired 
or limited the power which gave it, but I do say that 
you have adduced no evidence whatever, great or small, 
strong or weak, scriptural or non-scriptural, for your 
insiriuation — you are evidently afraid to assert it plainly 
— for your irmnvation that Mary has obtained a power 
over all creation, and a power equal to that of Jesus 
Christ, The thought is all the worse because insinuated 
instead of frankly stated. But you say. How can I 
prove the contrary ? Of course you are not so childish 
a logician as to ask me to prove the negative, when you 
know, as well as I, that it is for you to prove the exist- 
ence and gift of this godlike power. But I will answer 
you by supposing a parallel. If, when you first spoke 
to me of the image of the Virgin, I had calmly said that 
Luther was far superior to the Virgin, and that God 
had exalted him in heaven over her and over all crea- 
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tion — that be had given to him a dependent power, 
that yet was, in some way, equal to the power of Jesus 
Christ ; and if I then demanded of you how you could 
prove that it was not so, — I pray you, my dear sir, to 
say how you would have replied to so monstrous a pro- 
position ? Or, let me suppose another parallel. If I, 
who now write these lines, state to you that God has 
given me a miraculous power and an infallible judgment 
— that he has imparted to me a power that extends 
over all creation, and equals the power of Jesus Christ, 
< — ^if I proposed this, and then asked you how you could 
prove the contrary ? I pray you, my dear sir, would you 
not treat me as a knave or a fool ? You would at once 
say that it was my business to prove my position, and 
not yours to prove the negative. And so I reply to your 
insinuations as to the power of Mary. I deny that God 
gave that power, for there is no trace of it — not a word 
of it in the Holy Scriptures. And you have not produced, 
either from Holy Scripture or tradition, or anything 
else, a word or syllable to justify or prove so monstrous a 
statement. But all this you see as clearly as I do my- 
self, and you are probably playing with me, or you 
would not blemish your letter with such trifling under 
the form of argument. 

And now I turn to a more pleasing portion of your 
letter, where you touch on " the Communion of Saints," 
and seem to say that praying to the saints is an essen- 
tial part of the communion of the saints. You, of 
course, agree with me, that the term " saints " is the 
term always employed in the Holy Scripture as the 
appellation of Christians. The Epistles were addressed 
** to all that be at Rome, beloved of God, called saints ;" 
and " to all the saints which are in Achaia," and " to 
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the saints which are in Ephesus," and to all "the saints 
in Christ Jesus which are in Philippi ; " that is, they 
were addressed to the living Christians of those places. 
They were not dead, but living Christians. And when 
we believe there is a Communion of Saints, it is that 
there is a communion, or fellowship, or brotherhood, 
or bond of union among living Christians, all loving, 
and serving, and benefiting each other ; and all united 
in love, and gratitude, and praise, and worship to the 
one Father, and God, and Saviour of us all. This, of 
course, does not imply that we must pray to one ano- 
ther. Now, while you will agree with me in all this, I 
am glad to be able to agree with you that the words 
may possibly be taken to imply that there is a commu- 
nion between the saints in heaven and the saints on 
earth — between the Christians above and the Christians 
below — a communion, or fellowship, or brotherhood, or 
bond of union in loving, and glorifying, and blessing, 
and worshipping the Lord Jesus Christ, our common 
Saviour and Eedeemer. But it is apparent that this 
does not imply the Church below praying to the Church 
above. You see plainly, and I am sure you will admit 
candidly, that as there may be a true communion of 
saints or Christians here below without their praying to 
one another, and as you and I may hold communion 
sweetly together in speaking of, and praying to, and 
blessing and loving Christ, without my praying to you, 
or your praying to me ; so we may hold communion 
with the saints in heaven without their praying to us or 
our praying to them. Oh, let us pray for each other, 
and not to each other. Let us pray to God. 

But' in your Church there is something more than 
even this. As if you regarded the intercession of Christ 
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as insufficient, you seem to require the intercession of 
Mary and the saints to give it efficacy ; and in the same 
way as if you regarded the merits of Christ as inade- 
quate, you add the merits of Mary and the saints to 
increase their value — the finite to the Infinite ! Now, 
my dear sir, I do not presume to say that you do this, 
or that you regard the merits of the Creator as requir- 
ing to be strengthened by the merits of the creature : 
but I do say that your Church of Rome seems not satis- 
fied with the merits of Jesus Christ without the help of 
the merits of Mary and the saints. 

In " The Missal " published in England for the use 
of the laity, there is the following prayer : — 

" God, who by the glorious Mother of thy Son, 
wast pleased to appoint a new order in thy 
Church for delivering the faithful out of the 
hands of the infidels, grant, we beseech thee, that 
we also may be delivered from the slavery of the 
devil by her merits and prayers. 
In " the Roman Breviary " is the following prayer in 
the winter portion : — 

" May the Lord conduct us to the kingdom of hea- 
ven by the prayers and merits of the blessed ever 
Virgin Mary and all the saints." 
In the service of the Mass the priest prays, — 
*' We beseech thee, by the merits of thy saints whose 
relics are here, and of all thy saints^ that thou 
wouldest vouchsafe to forgive me all my sins. 
Amen." 
Again, in the same service, (I cite from the English 
translation for the laity) : — 

** CommunicatiDg with and honouring in the first 
place the memory of the ever -glorious Virgin 
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Mary, mother of our Lord and God Jesus Christ, 
as also of his blessed aposUes and martyrs — 
through whose merits and prayers grant that 
we," &c. 
And in ** The Ursuline Manual " is the following 
form of absolution : — 

** I absolve thee from all thy sins in the name of the 
Father, and of the Son, and of the Holy Ghost. 
Amen. May the passion of our Lord Jesus Christ, 
the merits of the blessed Virgin Mary and of all 
the saints, may whatever good thou shalt do, and 
whatever evil thou shalt suflter, be to thee unto 
the remission of thy sins, the increase of grace, 
and the recompense of life everlasting. Amen." 
And thus the merits of the mere creature are placed 
side by side with the merits of the Creator, Jesus Christ, 
as a plea before God ! I shall gladly hope and believe 
that you would shrink from anything so awful as this. I 
like to look on you and on all men separately from their 
system. They ought not to be held responsible for what 
others have done or believed. They often are infi- 
nitely better than the system with winch they are 
connected. I cannot bring myself to judge of you by 
your Church, nor your Church by you ; and I feel you 
ought to do the same by me, and by all men. I would 
apply this remark especially in reference to your allu- 
sions to Luther, who, certainly, if he had some faults, 
was possessed also of some great and noble virtues. 
You might have remembered the lives of some of your 
own Popes, as Pope John XXIII. and Pope Alex- 
ander VI., men whom the best Roman Catholic histo- 
rian describe as addicted to every vice, even that of 
incest; and guilty of every crime, even that of murder. 
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Even his enemies have not thus testified against Lu- 
ther. He had great and noble virtues, and if their 
brilliance was dimmed by some faults, you, at least, 
might have remembered that he was educated in the 
monastic system and trained in the Church of Rome. 
This accounts for much.* 

But, assuredly, my dear sir, Churches are not to be 
thus judged. All Churches have erring and weak mem- 
bers. And our Christian course is to act out the Apo- 
stle's precept, — " Let no man judge his brother any 
more ; " and to aim at the divine maxim, — " Judge not, 
that ye be not judged;" and, "Let every man judge 
himself, that he be not judged of the Lord." Oh, what 
are we, that we presume to judge one another, when we 
shall yet all stand before the judgment-seat of Christ ? 

But I must conclude. My religion is Christianity ; 
and therefore all is Christ, and Christ is all ; and I am 
jealous of any opinion or practice that does not make 
him the all in all — ^the one grand object before the mind 
of the believer. " Let us," says St. Paul, "run with 
patience the race that is set before us, looking to Jesus ^ 
the Author and Finisher of our faith." Whether in 
speculating upon doctrine or preparing for practice— 
whether in mental devotion or in secret prayer — ^whe- 
ther dwelling in thought on the means of forgiveness, 
or breathing blessings for the hope of salvation — still, 
in all, I desire to be foimd " looking to Jesus" In life 
or in death — in commencing my pilgrimage or bringing 
it to its close — may I be found throughout " looking to 

* You allude to his Tisch-reden. I have read it, and do not 
see the point of your allusion. It certainly is free from all those 
filthy subjects which constitute the demoralising character of 
Saint Liguori on the confessional. 
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Jesus y I desire to follow the beoevoleDce of Jesus — 
to imitate the holiness of Jesus — ^to trust to the sacrifice 
of Jesus — to fly to the intercession of Jesus, and in all 
things to seek the love of Jesus Christ. This is Christ- 
ianity — the religion of Jesus Christ. It is my full con- 
viction that, in proportion as we draw nigh to Christ, 
we draw nigh to Christianity; and that, in whatever 
degree we allow either Mary or any other saint to occupy 
our religious affections, or possess our prayers, or receive 
our worship, in that same degree we are removing from 
Christianity, which is the religion of Christ. That the 
Church of Kome has departed from this great principle 
is very certain ; and yet I would not judge her harshly. 
She originally introduced the worship of Mary, and the 
saints, and their images, from a good motive, though 
sadly mistaken. She thought she could reconcile the 
heathens of Greece and of Kome, whose mythology then 
held possession of Europe, to embrace the profession of 
Christianity more easily by complying with some parts 
of their system. They were allowed to adopt saint- 
worship as a substitute for hero-worship, and to transfer 
to images of Christian saints the religious worship pre- 
viously paid to the images of heathen heroes. The 
Church of Kome did this under the idea that, if she 
could once secure a general profession of Christianity, 
she could then gradually eradicate these remains of 
heathenism. Her original intention was good ; but the 
results have proved that the measure was a mistake. 
The result she anticipated never arrived ; but the prac- 
tice became so inveterate in the masses of the people, that 
the rulers in the Church thought it better to adopt and 
sanction the practice than undergo the division that 
would have followed its condemnation. It is thus that 
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these practices are continued among you, while we, Pro- 
testant Christians, see in the Holy Scriptures that there 
is no word to sanction the practice ; and, seeing that the 
essence of Christianity is Jesus Christ as the one Mediator 
— Jesus Christ as the one Advocate — Jesus Christ as 
the Way — Jesus Christ as the Door — Jesus Christ as 
the Intercessor — we lay aside all else, and seek salvation 
through the life, and death, and intercession of Jesus 
Christ. That it may he thus with you in joy and in 
sorrow, in sickness and in health, in life and in death, 
is the prayer of your brother in Christ Jesus, &c. &c. &c. 
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